Surah Mu’min 


Central Theme 

Like the previous sürahs of this group, this sürah too is based on 
tawhïd (monotheism). Other principle subjects of the Qur’an are also 
discussed in it; however, not in a primary way but in a secondary one - 
as a consequences of tawhïd. 

The Qur’anic name of this sürah is Ha Mïm. The next six sürahs also 
share this name. All these seven sürahs are generally known as Hawa 
Mïm and like their names discuss similar topics. All these sürahs belong 
to the period when the extent of discussion between monotheism and 
polytheism had become so intense that it was increasingly becoming 
difficult for the Prophet (sws) and his companions to live in Makkah 
without exposing themselves to persecution. A slight hint of migration 
can be seen in the previous sürahs. These circumstances will gradually 
become very clear in this and the succeeding sürahs , and as a 
consequence the divine promise of support and help will also continue to 
become even more evident. Muslims who were facing testing times are 
encouraged in this sürah , those who were facing danger are assured and 
those who in spite of having a sympathetic attitude towards the call of 
the Prophet (sws) were as yet not openly supporting it because of some 
expediency are guided that they should now throw caution to the wind 
and get ready to strive for the supremacy of this call; the Almighty will 
help and support them 

Analysis of the Discourse 

Verses (1-6): This Book has been revealed by the God Who is dominant 
and mighty and also has knowledge of all things. He also forgives sins 
and accepts repentance and is stern in retribution and has control and 
authority. No one is worthy of worship except Him. Everyone will return 
to Him and every one will be gathered before Him. Only those people 
are indulging in frivolous arguments in opposition to this Book who are 
rejecters of reward and punishment. People who are making hey in this 
land should be a source of misconception for anyone. The history of 
previous nations of this land is enough for a lesson to be learnt. These 
nations too indulged in frivolous arguments to defeat the truth and 
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vanquish the messengers of God; however, before they could lay their 
hands on their respective messenger, a torment visited them. In a similar 
manner, the law of retribution of God is coming into play for these 
arrogant people and because of their rebelliousness and the anarchy they 
caused they will become the firewood of Heil. 

Verses (7-9): Those who have become indifferent to God and the 
Hereafter relying on the intercession of the angels should know that the 
favoured angels of God will not intercede for those who rebel against 
Him; on the contrary, these angels are always busy in celebrating the 
praises of their Lord and in extolling Him. They believe in God and 
continue to seek forgiveness for the believers who repent from their evil 
ways and adhere to the right path. 

Verses (10-12): A brief reference to the way in which the Idolaters will 
confess their crime on the Day of Judgement and plead before the 
Almighty, and the curse which God will lay on them in response to these 
pleadings. 

Verses (13-20): All mercies and calamities are in the control of God; 
hence only He is worthy of being worshipped and obeyed. Exalted is He 
in status and lofty. No one can be aware of His secrets. He is the sole 
master of the Day of Judgement and no one will be able to intercede for 
the Idolaters. 

Verses (21-22): Evidence is presented from history that nations who 
denied their respective messengers who called them towards monotheism 
were visited by divine punishment and at this instance their alleged 
deities could be of no avail to them. The Quraysh are warned that they 
too will meet a similar fate if they follow suit. 

Verses (23-55): A specific part of the account of Moses (sws) and the 
Pharaoh is recounted so that a reminder can be sounded to the Prophet 
Muhammad (sws) and his companions with regard to the following points: 

• the Quraysh are warned that with regard to power and might, the 
Pharaoh was much superior to them; but when punishment visited 
them in retribution of their rejection of Moses (sws) then nothing 
could be of avail to them. 

• The Prophet (sws) and his companions are reminded that the trials 
they are facing at the hands of their opponents should be borne with 
patience and perseverance; if they staunchly adhere to their view 
victory will be finally be theirs. 

• During the course of this account, the character of a true believer 
belonging to the family of the Pharaoh is also delineated. This 
delineation of his character teaches a lesson to the Quraysh and it is 
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also very encouraging for those who in spite of having sympathy for 
the true call were hesitant in expressing and declaring it. 

Verses (56-85): The arguments in favour of monotheism and the 
Hereafter found within man and around him are referred to; the Quraysh 
are warned in explicit words and a promise of help is made to the 
Prophet (sws) and his companions in a very definite manner. 

Text and Translation 


Seetion I: Verses (1-22) 
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In the name of God, the Most Gracious, the Ever Merciful. 

This is Ha Mïm. The revelation of this Book is from God, the Mighty 
One, the All-Knowing, Who forgives sins, accepts repentance, is stern in 
punishment and is very powerful. There is no god but Him. To Him is 
the return. (1-3) 

None but those who deny reward and punishment are indulging in 
frivolous talk regarding the revelations of God. So let not their 
unchecked rambling in the land deceive you. Before them, the people of 
Noah denied, and so did the factions after them. And each community 
planned to lay hands on their messenger and indulged in frivolous talk 
through falsehood in order to defeat the truth; but I smote them, and how 
stern was My punishment! Thus shall the word of your Lord has been 
fulfilled concerning those who have committed disbelief; they are about 
to enter Heil. (4-6) 

Those who bear the Throne and those who stand around it give glory to 
their Lord while celebrating His praises and believe in Him. And they 
implore forgiveness for those who have embraced faith, saying: “Lord, 
Your mercy and your knowledge embrace all things; so forgive those who 
repent and follow Your path and shield them from the punishment of Heil. 
And our Lord! Admit them to eternal gardens of Eden which You have 
promised them; and also those from among their forefathers, spouses and 
progeny who are worthy of Paradise. Indeed, You are the Mighty, the 
Wise One. And shield them from the evil consequences of deeds and those 
whom You shielded on that day from the evil consequences of deeds are 
ones whom You had mercy on. And this is indeed supreme triumph. (7-9) 

And it will be proclaimed to the disbelievers: “God’s aversion to you 
has remained much greater than the aversion you have now to yourselves 
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when you would be called to embrace faith, but you would commit 
disbelief.” They shall say: “Lord, twice have You gave us death and 
twice you gave us life; hence we now confess our sins; so is there any 
way out trom here?” This fate came before you because when you were 
called to the one and only God, you would deny it; and if partners were 
associated with Him, you believed in them. So now the judgment rests 
with God alone, the Most High, the Supreme One.’ (10-12) 

It is He who shows His signs to you, and sends down sustenance from 
the sky for you. Yet none take heed except the attentive. So call God 
alone with true obedience to Him, however much the disbelievers may 
dislike it. Exalted is He, Master of the throne. He sends the spirit which 
is among His matters to whomsoever servant He chooses so that He may 
warn them of the day of meeting; the day when they shall be totally 
exposed before their Lord. None of their things will be hidden from God. 
Who shall reign supreme today? God, the One, the Almighty. Today 
every soul shall be recompensed according to what it did. Today no 
injustice shall take place. Swift indeed is God’s reckoning. (13-17) 

And forewarn them of the approaching calamity when hearts will get 
stuck in the throats and they will be choked with sorrow. On that day, 
neither will be there any sympathizer for the wrongdoers nor any 
intercessor whose pleading shall be heard. He knows the furtive look and 
the secrets also which hearts conceal. And God will judge with fairness. 
And those whom they invoke besides God will judge nothing. God alone 
hears all and observes all. (18-20) 

Have these people never journeyed through the land so that they could 
have seen the fate of those who have gone before them. They were far 
greater than them in prowess and in the signs which they have left in the 
earth. Thus God seized them for their sins, and none could save them 
from His grasp. This was because their messengers would come to them 
with open signs and they denied them. So God seized them. Indeed, He 
is Mighty and stern retribution. (21-22) 

Explanation 
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Ham Mïm is the Qur’anic name of this sürah. A detailed discussion on 


1. This is Ha MIm. The revelation of this Book is from God, the Mighty One, 
the All-Knowing, Who forgives sins, accepts repentance, is stern in punishment 
and is very powerful. There is no god but Him. To Him is the return. 
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the abbreviated letters was done at the beginning of Sürah Baqarah. 
Here, this much needs to be kept in mind that this sürah and all the rest 
after it found in this group share this name and the mood of each one of 
them is also the same. 

The words portray a favour as well as 

sound an admonition to the opponents of the Qur’an. The implication is 
that if the Almighty has revealed this Book with such a thorough and 
elaborate arrangement, then the purpose is that people should give it due 
importance, receive guidance from it and be grateful for this thorough 
arrangement of the Almighty for providing them guidance. Otherwise, 
they should remember that He is Mighty as well as All-Knowing 

Since He is Mighty, He has power and control over everything; He 
can give all kinds of punishment both in this world and in the next to the 
opponents of the Qur’an and no one can stop Him from this. Besides being 
Mighty, He is also All-knowing; Hence, He fully knows which phase is 
the tussle that has ensued because of the elaborate revelation of this Book; 
He also knows the way those people who are presenting this Book are 
being treated as well as the intentions of those who are at the forefront of 
opposing it; He is also aware where these intentions have reached and 
when it is essential to stop them. In other words, this Book is not the 
request of a petitioner; it is a scripture of guidance revealed by the Mighty 
and All-Knowing God; hence, siding by it carries a lot of significance and 
opposing it also carries severe and far reaching consequences. 

God has mentioned His attributes in the words 
JjJUt oüdl He is one Who forgives, accepts repentance, is 

stern in retribution and is also Mighty. The word means “Messing, 
self-sufficience, might and gift.” I have preferred the meaning of “might” 
keeping view the contrasting style found in the verse. 

The implication is that God has both these types of attributes and 
vested in Him are both types of authority. So it is up to everyone to 
decide his course of action: he can either accept this Book and expect to 
be forgiven by God’s mercy or oppose it and wait for His punishment 
and power to manifest themselves. 

The words -h 4_piy> Ni 2Ji N refer to the fact that if anyone is in the 
misconception that there is someone other than God who is worthy of 
worship then he should remove this misconception. No once except God 
is worthy of worship. On the Day of Judgement, everyone shall return to 
Him, and all their matters shall be decided by Him. Neither will this 
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return be to anyone else nor will anyone else intercede without God’s 
permission. 


2 (i) jj\ % &\ oU;T j u 


The expression 4jJl refers to the verses of the Book whose 
revelation is referred to in verse two. By referring it to as oLiï its 
aspect of being a conclusiye argument is highlighted. 

The words j -> jJi refer to those people who had denied the 

punishment which the Qur’an was informing them of. It is mentioned at a 
number of instances in the Qur’an that when the messengers of God 
warned them of God’s punishment they regarded it to be a bluff and on the 
basis of their worldly successes rejected this warning and made fun of it. 

This verse refers to this aspect. It assures the Prophet (sws) and 
through him the Muslims that the frivolous talk people are engaging in 
while opposing the Qur’an are the ones who have rejected its warnings 
of punishment. It is weighing down heavily on their conceit that if they 
reject this Book and the one to whom it was revealed some punishment 
will visit them. Because of their arrogance and haughtiness they do not 
want to accept this fact and since they find themselves to be successful 
and affluent in life they make fun of it; ho wever, no one should be 
misled by their current affluence: history bears witness that there were 
many a nation which the Almighty seized at their peaks and they could 
not save themselves. 

0 J ^ 

Though the words ALJ' j -T.jJJ apparently address the 

Prophet (sws) yet the rebuke and anger found in them is directed at the 
rejecters of the Quraysh who inebriated with the pride of their power and 
authority were not unable to understand that a punishment can visit them. 
The repeated warnings of the Qur’an only made them wonder that why 
would they be punished and from where would this punishment come. 

The word iljj-JJ means “walking about and coming and going freely.” 
Occasion can also incorporate the meaning of arrogance and conceit in it. 
I have tried to keep this aspect in consideration. 
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2 . None but those who deny reward and punishment are indulging in 
frivolous talk regarding the revelations of God. So let not their unchecked 
rambling in the land deceive you. 
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3 (0) i_jÜLC- (j^ jA4 4_> Jipüb 

This verse presents historical evidence on what is said in the previous 
verse: before these Quraysh, first the people of Noah (sws) and then 
subsequent nations (reference being to the people of ‘Ad and the 
Thamüd etc) also denied their respective messengers and each nation 
wanted to lay their hands on its messenger and tried to defeat his cause 
through their frivolous talk; however, before they could seize their 
messenger, they were seized by God and what a stern manner did He 
seize them in. This is an evident of God’s attribute ojLLJI (stern in 
retribution) and the purpose of using the word . here to connote 
punishment is to point that God sends His punishment to such rebellious 
people is because of a natural consequence of their deeds; it is certainly 
no injustice or oppression to them. Hence, one should learn a lesson from 
their fate; but they are certainly not worthy of sympathy. 

This verse indicates that this sürah was revealed at the time when the 
leaders of the Quraysh were Consulting one another to lay their hands on 
the Prophet (sws). The Qur’an has informed them that if they have such 
intentions, they should fully contemplate its consequences. The 
assurance found in this verse for the Prophet (sws) and his companions 
does not need any elaboration. 


^ I \jj JLé=> (Jp liUj C-bJS" C- 



The expression dbJj refers to the i_J5f mentioned in verse 

seventy one of Sürah Zumar earlier, ie the overall decision of the 
Almighty that He communicated in response to the challenge of Satan. 
This decision was that those who while leaving the path of God folio w 
Satan shall all be gathered in Heil. The verse under discussion says that 
just as this decision of God was fulfilled for the previous nations, it has 
also been fu lfill ed for these disbelievers of the Quraysh and they too 
shall be cast into Heil. In other words, the Prophet (sws) is directed to 
carry out his obligation; whatever fate has been ordained for these people 
shall be encountered by them. Since the punishment of God is the first 


3. Before them, the people of Noah denied, and so did the factions after them. 
And each community planned to lay hands on their messenger and indulged in 
frivolous talk through falsehood in order to defeat the truth; but 1 smote them, 
and how stern was My punishment ! 

4. Thus shall the word of your Lord has been fulfilled concerning those who 
have committed disbelief; they are about to enter Heil. 
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step to Heil, hence this punishment is signified by the word Heil. 
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These verses state that if these people depend on the recommendations 
of the angels and on its basis are denying the warnings of the Prophet 
(sws), then they should listen up: even the favoured angels of God who 
lift His throne continue to remain fearful and afraid of Him and remain 
busy in extolling Him and celebrating His praises; so one can only 
imagine of the rest of the angels. 

The words 4_> 5 point to the fact that these angles are not inflicted 
with the claim of divinity; on the contrary, like the servants of God 
profess faith in Him. 

Similar, the words IjJUT ó j^iJeLLiJ highhght the fact that these 

angles continue to seek repentance for people who profess faith in God 
so that God may shield them from the punishment of this world and the 
next. In other words, this seeking of forgiveness by them is their 
recommendation and is reserved for the believers. 

This state of fear of the angels and their seeking forgiveness for the 
believers can be seen in the last verse of the previous sürah and occurs in 
Sürah Shüra as well in the following words: 


b'J& oljUUl *\£=é 


5. Those who bear the Throne and those who stand around it give glory to 
their Lord while celebrating His praises and believe in Him. And they implore 
forgiveness for those who have embraced faith, saying: “Lord, Your mercy and 
your knowledge embrace all things; so forgive those who repent and follow 
Your path and shield them from the punishment of Heil. And our Lord! Admit 
them to eternal gardens of Eden which You have promised them; and also those 
from among their forefathers, spouses and progeny who are worthy of Paradise. 
Indeed, You are the Mighty, the Wise One. And shield them from the evil 
consequences of deeds and those whom You shielded on that day from the evil 
consequences of deeds are ones whom You had mercy on. And this is indeed 
supreme triumph. 
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The heavens are almost ripping apart from above, and the angels 

glorify the name of their Lord celebrating His praise, and seek 

repentance for the inhabitants of the earth. (42:5) 

The purpose of mentioning this state of fear of the angels is to inform 
people who think that so favoured are they to God and so much influence 
do they have on Him that they will not allow their worshippers to be 
seized by God come what may; they should remain informed that the 
angels are not inflicted with any such conceited notion; on the contrary, 
they are in a perpetual state of submission to God and seek refuge from 
His anger and wrath. 

The words - liIL* ^ ^ ^t> 

djllc- explain the seeking of forgiveness by the angels: they do not 
speak to their Lord as if they have some say in matters under His 
jurisdiction; on the contrary, they consign every matter to the mercy and 
knowledge of God because both are so profound that they embrace 
everything; for this reason, the Almighty will deal with each person 
according to the requisites of His mercy and knowledge. With this belief 
they request forgiveness for those people who repent from their sins and 
after reforming themselves follow the path of God. In other words, the 
angels continue to pray and advocate but this prayer and advocacy is 
reserved for those who repent from their evil beliefs and practices 
belonging to the jdhiliyyah period and become followers of the path of 
God. This is not for those who are the enemies of the Messenger and his 
religion. 

The words p j! y# (_y°j ILj 

y->y*^\ óól JJT further explain this seeking of forgiveness by 

the angels: they pray that such people be granted Paradise who become 
worthy of it by repenting and reforming themselves and for whom God 
has promised Paradise. Moreover, these angels pray for only those 
among the forefathers, wives and progeny of the believers who become 
worthy of it by repenting and reforming themselves. What is implied in 
other words is that Paradise is not something which will be bestowed on 
someone merely because of one’s relationship to someone or because of 
one’s family or lineage; on the contrary, only those people will enter it 
who deserve it and who earn the blessings of the Almighty. 

The sentence éS\ ÓJT is an expression of intercession which 

is also cited through the tongue of Jesus (sws) in verse 120 of Sürah 



Surah Mu ’min 11 

Ma’idah. It has been explained there. These words consign matters to 
God: He can do whatever He wants to; ho wever, since God is also wise, 
He will only do that which is based on His wisdom and justice. This 
seeking of forgiveness by the angels is in fact their recommendation for 
the inhabitants of the earth, and its nature is the one which the Qur’an 
has stated and not one what these ignorant people have understood. 

In jJLJajd 1 jjJÜ 1 jjt> dAJij jJLs oUlLH jjj ( _y°j CjliLLH 1 g jj the word 

olilLjl (sins) refers to its consequences. To convey the outcome of an 
action, at times, a verb is used to connote its consequence. In other 
words, the angels pray to God to protect the believers from the evil 
consequences of their sins ie brush away their sins so that they are 
protected from their evil. 

The words dLSiJ aÜK, lil olllJl jS jij of angels 

point to the dreadful nature of the Day of Accountability. To them, the 
real fortunate are people whom the Almighty protected from the 
consequences of their sins; this to them is the greatest success and the 
real fortunate are the ones who achieve this success. 

As referred to earlier, the purpose of mentioning this seeking of 
forgiveness by the angels is to explain that they continuously present 
their recommendations to God in favour of the believers; ho wever, the 
nature of this recommendation is the one stated and not the one on the 
basis of which people have become unafraid of the Hereafter, and when 
they are reminded of the actual reality they are impelled to debate and 
confrontation. 
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This verse implies that people have pinned their hopes on their 
recommenders who they think will secure for them the highest place 
before God; however, in the Hereafter, they will be informed by a 
proclamation that the extent of wrath and anger the Almighty had on 
them when they would be called through the messengers and they would 
arrogantly reject it would be much more than the sorrow and anger they 
will have at that time on their misfortune and deprivation and on the 
crooked thoughts and erroneous state of their leaders. The implication is 


6. And it will be proclaimed to the disbelievers: “God’s aversion to you has 
remained much greater than the aversion you have now to your selves when 
you would be called to embrace faith, but you would commit disbelief.” 
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that they will now have to bear the consequences of their arrogance and 
of the wrath and anger of God and mourn their misfortune. No one is 
now present to help them. Whatever has come before them has come 
after the truth has been conclusively conveyed to them from the 
Almighty; they deserve only this. 

The words óLL>)H Jj. M are the locus of jS\ *h\ JLJlS. Faith here 
specially refers to faith in tawhïd. This is because only that faith is 
acceptable to God which exists with tawhïd. It has been stated in the 
forty fifth verse of Sürah Zumar that the greatest aversion which the 
rejecters have is for the call of tawhïd. In this sürah too, it has been 
explained in verse twelve ahead that this anger of God on them would be 
because when they were called to tawhïd , they showed aversion to it and 
fondly accepted shirk (polytheism). 


7 (\\) (_i! (J-4- 5 y (jCoöl Uxds-ïj (jCoöl IxLd lljj 1 


On the Day of Judgement, these people will very obediently and clearly 
acknowledge their sins. They would say that they did think that raising 
the dead back to life was something impossible and for this reason while 
being fearless of accountability they made fun of His messenger and His 
call; they would go on to say that now that after the Almighty has given 
them death twice and life also twice and thus made them clearly observe 
life after death, is there a way out from Heil so that they can go afresh to 
the previous world and lead a life of faith and righteous deeds? Twice 
giving death refers first to the state in which human beings were before 
this world was created and second to the death which every living person 
is destined to face. Similarly, twice giving life refers first to the life of this 
world and second to the life of the next world. 


8 (W) Si 'oiLj ^ & iSi pisJS 


This verse alludes to the answer which will be given to these people by 
the Almighty: whatever they have encountered was the result of their 
stubbornness and obduracy; when they were called to tawhïd , they would 
run away from it and remain ardent supporters of shirt, so now the 


7. They shall say: “Lord, twice have You gave us death and twice you gave 
us life; hence we now confess our sins; so is there any way out from here?” 

8. This fate came before you because when you were called to the one and 
only God, you would deny it; and if partners were associated with Him, you 
believed in them. So now the judgment rests with God alone, the Most High, 
the Supreme One. ’ 
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decision rests with the Almighty and this decision is nothing but what 
they are now facing. 
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The verse implies that the both mercy and calamity are in His hands. 
Hence one should fear Him alone and pin hopes in Him only. He keeps 
showing both these aspects of His might. It is He Who makes us observe 
thunder and lightning in the sky and it is He alone Who sends down rain 
that opens all doors of sustenance and blessings of the earth. This is a 
clear proof of the fact that both the heavens and the earth are in the 
control of one God. The thunder of punishment is in His hands and so 
are the treasures of sustenance and nutrition. 

The words dyS y Uj imply that both these facets of God keep 

manifesting themselves to remind and instruct people; ho wever, 
benefiting from them depends on the fact that a person is inclined to 
observe them and also has a discerning mind. If a person becomes so 
blind in following his desires that he does not have the courage to look at 
other things and learn a lesson from them, then the greatest of signs 
cannot open the eyes of such a person. 




This verse addresses the Muslims. It says that if these Idolaters are not 
prepared to open their eyes and show aversion to the belief of tawhïd 
presented to them by the Muslims and fight with them, then they should 
now not show any concern to them; in contrast to them, Muslims should 
only call upon God without associating anyone with them and worship 
Him with purity of obedience. 


i y y* ijp yt y> yS\ jb 

n p°)i3^' 

The Almighty has an exalted status and is the master of the throne that 


9. It is He who shows His signs to you, and sends down sustenance from the 
sky for you. Yet none take heed except the attentive. 

10. So call God alone with true obedience to Him, however much the 
disbelievers may dislike it. 

1 1 . Exalted is He, Master of the throne. He sends the spirit which is among 
His matters to whomsoever servant He chooses so that He may warn them of 
the day of meeting. 
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governs all the universe. No one can access Him. The deities whom these 
Idolaters have regarded as His associates and favoured ones have only 
been invented by them and have no basis. The court of God is beyond 
the access of all. 

The word J1 in t LL_S_ J4 ; ^jji\ jiL here connotes 

“divine revelation”. The reason why divine revelation is signified by this 
word is obvious: just as the spirit (^jj) gives life to the body, in a similar 
manner divine revelation gives life, warmth and light to the heart and 
intellect. Jesus (sws) has referred to this fact in the following words: 
“Man does not live on bread alone, but on every word that comes from 
the mouth of God,” (Matthew, 4:4). The attribute highhghts the 

fact that this divine revelation is from among the matters of God whose 
full nature and form cannot be understood by every person. Only he 
understands it who sends it or he who experiences it. This fact is 
explained at another place in. the following words: J_i j_c- 
(Ao: W) XJj y ^ j\ Uj y\ y (And they ask you about 

al-rüh. Teil them: “This al-rüh is from among my Lord’s command. 
Little indeed is the knowledge given to you,” (17:85)). Readers may look 
my explanation of the above cited verses. 

The purpose of the words of the verse under discussion is that the 
exalted and lofty presence of the Almighty cannot be accessed by any 
man or jinn so that they may be able to be informed of some of its secret. 
The only way through which His will can be known is divine revelation 
which he sends to those among His servants who He selects for this 
special purpose. In other words, the means which these Idolaters have 
invented to eavesdrop on the secrets of the unknown are absolutely 
baseless. The only way to know of God’s likes and dislikes is divine 
revelation, which the Almighty sends down to His messengers yet these 
wretched people have become enemies of the Qur’an and its presenter. 
Their over-weaning pride has led them to conclude that if God was to 
make someone as His messenger, he should have been from among 
them. They do not know that God selects for this position whomsoever 
He wants, and the one He selects really deserves to be selected; not every 
claimant is worthy of it. 

In j-L-dJ the expression refers to the Day of 

Judgement because on that Day everyone is to appear before their Lord. 
The real purpose of divine revelation and prophethood is to inform 
people of this day. This is the real issue which needs to be understood. If 
it is understood, the door to understand all other issues is opened. If this 
is not understood, a person cannot take a single step in the right 
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direction. So the real mission of the messengers of God is to guide 
people to this destination. 


12 (N1) djs (jlLjl jp ( JÜ£ : N ^ 


The inner and outer self of every person will be exposed before God on 
that day. Nothing will remain hidden from God so that any witness or 
evidence is needed or that someone may teil a lie or hide any of his 
blemishes or wrongly justify it or present a false recommendation for it. 

On that day, when everyone will be totally exposed and helpless before 
God, people will be addressed by the words (Speak up! To 

whom belongs the sovereignty today). Where are those intercessors and 
deities which these Idolaters had set up as partners of God and thought 
that they would save them from God? 

Since they will have no answer to give at that time, the Qur’an gave the 
answer itself by the words: jl di (Today sovereignty belongs to 

God alone, the One the Almighty). At that time no one will be able to be a 
firiend to another nor be able to change a decision of God. I have already 
presented my research on the word j lp at an appropriate place of this tafsïr. 


13 (W) ^ 4jd\ jl j^Jl N culjS" Uj (Js* 

The verse implies: today is the day when the justice of the Almighty will 
completely manifest itself; today everyone will be rewarded or punished 
according to his deeds; none will be wronged or treated unjustly and all 
this will happen in the blink of an eye; no one should wrongly conceive 
that this will take a lot of time; God is very quick in taking account. 


14 (^) 

The word means “that which has come near.” Here it is used for 


12. The day when they shall be totally exposed before their Lord. None of 
their things will be hidden from God. Who shall reign supreme today? God, the 
One, the Almighty. 

13. Today every soul shall be recompensed according to what it did. Today 
no injustice shall take place. Swift indeed is God’s reckoning. 

14. And forewarn them of the approaching calamity when hearts will get 
stuck in the throats and they will be choked with sorrow. On that day; neither 
will be there any sympathizer for the wrongdoers nor any intercessor whose 
pleading shall be heard. 
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the Day of Judgement. The reason for using this attribute of this Day is 
that people should not think that it is far off; it is very near as is depicted 
in the following narrative: aJUUS êJlS lis óU °y> (he who dies, his day of 
judgement has arrived). 15 On the Day of Judgement, no one will be able 
to feel the time which has to lapsed between him and the arrival of its 
time; each person will think that he had just slept a while ago and now 
woken up. In other words, this would mean that the time that is left for 
the Day of Judgement of a person is the time of his life that he is to 
spend in this world; just as each person’s death stands close by, 
similarly, the Day of Judgement too is at hand. 

Another aspect of the word isj K J\ is that a nation to whom a messenger 

is sent faces the verdict of the court of God; if the nation denies the 
messenger, then it is necessarily destroyed; this destruction is l ik e a lesser 
day of judgement which is l ik e a prelude to the greater day of judgement. 
Thus this word is meant to admonish the Quraysh that they should not 
regard the Day of Judgement to be far off; its court is about to be set up; it 
will soon deliver its verdict; at the same time, they should wait for the 
court of the final day which will give a final verdict in all matters. 

The words Slj jyüUlU U ij 

depict the horrific nature of the Day: it will be as if the hearts of the 
sinners have reached their throats, and they will be stricken with grief 
and sorrow; neither will voice come out from the throat of a person to 
defend him nor will they have any sympathizer or recommender who can 
utter a word in their support. 

The word is qualified by the adjective: to refute a claim of 

the Idolaters. They thought that their deities were so dear and near to 
God that to pamper and cajole them He would necessarily accept what 
they ask for. This word implies that these people will have no 
recommender on that day who has any say. 


16 (A) jj liii uj xèHi ^ 


Any recommendation in favour of someone can only be effective for 
someone who is not aware of the whole situation himself. The Almighty 
is aware of every small or big secret of every individual; He even has 
knowledge of furtive glances and secrets hidden in the hearts; so how 
can a recommendation have any weight before Him. 


15. See, for example: Ibn ‘Asakir, Tankh Madincih Dimashq, vol. 37, 214. 

16. He knows the furtive look and the secrets also which hearts conceal. 
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dj$\ <jj ó y ^2~ ü 'ï 51 ^4j-* (_ƒ? J^-U j AJlj 

17 (<*)j^' 


As far as this is concerned that a recommendation can turn a falsehood 
into truth and vice versa, then there is no possibility of this either. Every 
decision of God will be according to the truth and no one through his 
intercession or recommendation can turn God’s just decision into an 
unjust one. 

The words N Ajji ^ 5y5A jjóllj imply that as far as the 

baseless as the false deities of the Idolaters are concerned, they will not 
have any authority whatsoever to decide any thing so that they would be 
able to speak against or in defence of someone. 

The words yi As' 51 substantiate what is said above: when 

the being who really sees and hears is God, who else can have the right 
to made a judgement, and when sees and hears all, how is it possible that 
a person through his recommendation can deceive Him and lead Him to 
make a wrong judgement. Moreover, these false deities can neither see 
nor hear; so on what basis is it understood that they too will be able to 
judge in any matter of a person. 


jJLl jLft \Jfë tjA \Jfë 5 Ayjlc- ïfé <— lilS" 1 (j \jjy?k p 

l8 (G) (3'j iy° 0^" ja-jjjjjo ajI j^-ls (j IjlSTj s j3 

This is a threat in unequivocal words to the Quraysh: if they are being 
so audacious enough to reject the warnings of the Prophet (sws), have 
they never journeyed through this land to see the fate met by their 
predecessor nations - who were much stronger and mightier than they 
and were also superior to them in their feats of constructing structures 
and in their culture and civilization? However, when the Almighty seized 
them in retribution of their sins, neither did their power and numerical 
strength could be of any avail to them nor did their advancements in 
architecture and civilization could be of any benefit to them nor did their 


17. And God will judge with fairness. And those whom they invoke besides 
God will judge nothing. God alone hears all and observes all. 

18. Have these people never journeyed through the land so that they could 
have seen the fate of those who have gone before them. They were far greater 
than them in prowess and in the signs which they have left in the earth. Thus 
God seized them for their sins, and none could save them from His grasp. 
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idols and deities which they regarded as their supporters and helpers 
could protect them. This reference is to the people of the ‘Ad, Thamüd 
and Madyan etc the details of whose power, numerical strength and 
architectural and cultural feats have been seen in the previous sürahs. 

Fiere, the word jJLl also encompasses the meaning of (greater) and 
JS\ (more in number). For this reason, a mention of IjlST with fji is very 
appropriate. The word ijliï refers to signs related to cultural 
advancements and architectural feats. It is these signs which are always 
regarded by the world to be marks of majesty and grandeur of nations. 
Ho wever, it is evident from the Qur’an that if a nation is devoid of faith, 
then these signs become manifestations of its downfall and decadence 
and ultimately these signs become tombs of its collective existence. 


JoJ Lw Ajl aIjI pJSsJci-li \jj o CjUaJL - g ' F AUi 

19 (G) 


This is a delineation of the reason for the destruction of these nations: 
the messengers of God came to them with very clear signs; ho wever, 
inebriated with their power and strength and worldly successes they did 
not pay any heed to the warnings sounded by their respective messenger. 
Finally, they were seized by the Almighty and when this happened they 
could not set themselves free from His grasp. God is powerful and stern 
in retribution. No technique or method can avail a person when He is 
seized by God. 


Section II: Verses (23-55) 

In this section, the anecdote of Moses (rta) and the Pharaoh is narrated. 
The purpose of citing it is to substantiate the claim mentioned in the 
previous verse: when a messenger is sent to a nation and it denies him, 
then it is necessarily destroyed however much it may be superior with 
regard to His majesty, grandeur and architectural feats and cultural 
advancements. This anecdote is meant to assure the Prophet (sws) and 
his companions; they should exercise patience and continue to carry out 
their obligation; the leaders and chiefs of the Quraysh too will meet this 
fate if they do not mend their ways. At the same time, the tale of a 


19. This was because their messengers would come to them with open signs 
and they denied them. So God seized them. Indeed, He is Mighty and stern 
retribution. 
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member of the Pharaoh’s family who was a true believer is also narrated. 
For a long period of time, he hid his faith due to the circumstances he 
was facing; ho wever, when he saw that Moses (sws) and his preaching 
were facing a decisive and final danger, he came out in the open and 
went all out to support Moses (sws). 

The lessons hidden in the anecdote of this true believer will be 
explained in the exegesis of the respective verses. Here some of its 
important aspects need to be kept in mind: 

This anecdote has been recounted before the leaders of the Quraysh to 
inform them that true sincerity for one’s nation is the one shown by this 
true believer and not one which they conceitedly think. When he saw 
that his nation was treading the path of doom, he while rising above all 
his personal interests endangered his own self by coming forward and 
attempting to stop it from this fateful behaviour. On the other hand, the 
leaders of the Quraysh are spending all their strength to push their nation 
to the punishment of God. 

People who as yet had hidden their faith because of some expediency 
were conveyed through this anecdote that in matters of faith expediency 
is considerable when the purpose is to protect faith and to make sure of 
the welfare of the Muslims. If the faith and the faithful face the decisive 
danger in this regard, then it is essential to throw away all expediencies 
and come out in the open much like what did this true believer did. 

Weak and oppressed Muslims are taught and guided through this 
anecdote by informing them that those who endanger their lives for the 
cause of truth like this true believer will find God to be their helper and 
supporter. 

Readers may now recite the coming verses in the light of this 
background. 

Text and Translation 


(jhJLs (jGlüsj (j) ( f V) (jU iGjj lijUL jJÜj 

Ajca IjJLal tXL>\ IjJjCsl IjJli Ij-UX- ^ Ji-L l_ali (G) 

jiii (jjji öjé-jè °) (j, 

(H) SHIT ü\ j' ó' cJU-l kj 

(^V) Si j&Lfi Js” (j-a |»£=u 'JJ OJX- (ji 

jJsj \ 3j ó' Sl»-j jjlifljl AjIIj) Jl ^ya ^yaj^ j -=rj 
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jJl r 44^4 lLu> dL ól3 jJUA Zit Ju jij ^=4j ^ oUJJL 

jaJUI dJuJI U (^A) i-jlls" I Jjss J^a (_$^4 J S aIsI ij} ^£=>Xju 

La S) p-è=ajjl La jji^i JU UaLL (j| JÜI ,_yaU y \jylX ^jL-S ,ja?jL!l cj 
£^lSs- i_sLi-l <JI jjji L ^ya| (_£jl JLj (^) ^Ujll J^o^a 'Lil ^ , ^-=!j-)jiil Laj tSjl 

jj o ^ 0 

-XjJJ 4jó 1 lij pJk-XjO jj ( jJ-Xilj ^Icj ^ Jj ^jS JjL« ( ^* ) 

u ójji pi (rï) jisii pi :^:ï£ Ju.f ji pi Uj (t\) atJj cli 
l_jS— j^j |Q aL>- jJüj ('T'T) ^1® i^yt J LLs aIjI J-Ué2j ( _y°J p-sAjlC' ^ya aAj| ^ya |Q ‘^-=aj 
aIjI jjJ j*xlï (jALa lil (_s^“ ^ ^ li-* óiA <3 ^Us olLJJL (J^- 5 (_ƒ? 

OUT ,_j (jljULé-; (jjjJl (Vi) l -r ) ^ t—Sy^aa Jj!s ^j-a 4jjl ( J^2J JijiS" Sj-a_) A£ 
Jï jp Ajjl ^Jaj (JUiS" IjiaT jj jl LuCj Ajjl ixC- lila ^Js\jI jUaLl jLL jil 

(Vi) i_aIUuL!I ^AjI j*J L>-yvP j jyjl (jLaLfc L (jyy jUj (^ro) Jy*- i La 

«J— I (jjUyjÜ Jjjj J»Ui5j Ui^" ajÜs>S (Jij j i cli OljLUJI i_-)LLal 
aJS L jjl JUj (V'V) i_aUj (j Si jjéji xS La j JaaUJI .U>j aIIc- 

ö ^yi-Sl óij ^LLA lljLJl öUjLI o jjss U4 j»^s L (V'A) ^Li^ll (3^^ i « , ^~= i - ) ^fel o 

} *■ ^ 

Jiljl js's l^rUL- Jai^ 4r°J S' ^ aAIL Jai^ (' l “^) j'J^' jlS 
ij La j»^3 Ijj (i>) l-jLL^- j*ju> L^s (jyjji a 4^-1 j jli-jL iLAjJ jll "y’y j&j 
(J ( _ > iy la Aj i] y^alj adiU 4-aS"S (Jj jPJo (i^) jliJl jl ^ jPJoj öL^oJl ji •ll 

(j oji^S aJ Arl Uil S (i^) jll*Jl^j_yi«JI jl jlSjpSl Lij ps- Aj 

(ir) jUil fJ> ÓU ^LUJI jij jsl jl Zsy jij ö>Si j ij UïoSl 

(ii) Jy/2 ï 4JJ 1 (j)} 4JJ I Ij ^ ^-=? 1 (J jSl li 

j) jluJl (^®) £j-<^ (j)j^j^ (_J Ij l^ 0 oli j3 

^|j L— -^wl (^J 1 ^j-fl _> Ijs-a^a^j Ij-A-C' l ^ 1 C> 

(J jJJl^ joJol J^-S Ijlo p^=?l lij lj| lj^\X-^^ ^jjiU g-laival' (J j-ö^-S jluJl 3 O j^-li^f 1 

^U*JI (jo ^a ‘^-=>j- -ij aIJ| (ji Lfe- 5 (_P lj| Ij^SjLal (jajl JU (tV) jUJI l j-a Uj^aj Uc- 
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(15) LjIjjUI ^yA U-C- l_J p^=SJj I^Col j Jllj (IA) 

^1 j€i\ Uj IjfrilS ijls jé ijls ol&JL ^Lj ( ^Js JL S pjf ijls 

(o\) .ilgjf’il i» jJL (“jij l^jaJl sUi-l (3 I j^T (jj jJlj \jlL-jJ Ijl (0>) j2>Ui> (j 


3-^1 (S^j^ -üüj (o^) jl5Jl tjM Ij 4 jL*JJ 1 f- 4'^j ■j vJt - a Ctt-JUiM ^aJb N 

o 25 ^ 0 s. 0 s- o, ^ o ''o o s- 

2x-j (°i) (0V-) i_jIxSoI j-o! y^J. UjjjIj 

° 0 oU oi ^ Q <? ) 

( o o ) y lè=L> Ij ^-^5 (iLjjJ jüu» jIj ,3>. aIjI 


And We sent forth Moses with Our signs and with a clear proof to 
Pharaoh, Haman, and Qarün. But they said: “He is a sorcerer, a liar.” 
And when he brought them the truth from Ourself, they said: “Slay the 
sons of those who share his faith, and spare only their women.” And the 
ploy of these disbelievers ended up in futility. (23-25) 

And the Pharaoh said: “Let me slay Moses, and then let him invoke his 
God! I fear that he might change your religion and spread rebellion in the 
land.” Moses said: “I take refuge with my Lord and your Lord from the 
evil of every arrogant person who does not believe in the Day of 
Reckoning.” (26-27) 

But a believer from the Pharaoh’ s kinsmen, who had hidden his faith, 
said: “Would you slay a man merely because he says: ‘my Lord is God?’ 
even though he has also brought to you very clear signs from your Lord. 
And if he is lying, then its evil consequences will afflict none but him. 
And if he is speaking the truth, a part at least of what he is threatening 
you with will smite you. God will not let him succeed who is a blatant 
liar and a transgressor. O People of My Nation! Today sovereignty is 
with you and you are dominant in the land; but who will save us from the 
torment of God if it visits us?” The Pharaoh said: “I am informing you of 
my calculated opinion and am guiding you towards exactly the straight 
path.” (28-29) 

And he who had embraced faith said: “O People of My Nation! I fear 
the same punishment will befall you as what befell the factions; for 
example, the punishment which befell the people of Noah, the ‘Ad, and 
the Thamüd, and those who came after them. And God does not seek to 
wrong His servants in any way - O People of My Nation! I fear for you 
the Day of cries and shouts; on the day you will turn and flee and there 
will be none to save you from God. And he whom God leads astray shall 
have none to guide him. And before this, Joseph came to you with clear 
teachings, but you only kept doubting what he bought until when he died 
you thought that after him God will never send another messenger.” In 
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this manner does God lead astray those who exceed bounds and are 
afflicted with doubts. (30-34) 

Those who dispute God’s revelations without any argument that has 
reached them are deeply hated by God and by the believers. In this 
manner does God seal the heart of every arrogant tyrant. (35) 

Pharaoh said: “O Haman! Build me a tower that I may reach the 
borders - the borders of the heavens that I may peep upon the Lord of 
Moses; I regard him to be a complete liar.” And in this manner, the 
misdeeds of the Pharaoh were endeared to him and he was stopped from 
the straight path. And the ploy of Pharaoh ended up in failure. (36-37) 

And he who had embraced faith said: “My people! Follow me; I am 
guiding you to the right path. My people ! The life of this world is but a 
fleeting pleasure; the real abode is the life to come. He who commits an 
evil shall be receive in exchange what is similar to it and he who does a 
good deed, whether man or woman, and is also a true believer, then it is 
such people who will enter Paradise where they receive innumerable 
blessings. And my people! What is the matter; I call you towards 
salvation and you call me to the Fire? You bid me reject God and 
associate partners with Him of which I know nothing. And I call you to 
the Almighty, the Forgiving One. Indeed, the ones to whom you call me 
to neither have a say in this world nor in the next. And all of us have to 
return to God. And those who transgress bounds are the ones who shall 
be inmates of Heil. So soon you will recall the things I am telling you, 
and I consign my matter to God. Indeed, He is watching over His 
servants. (38-44) 

Thus God delivered him from the evil consequences of their ploys and 
My punishment surrounded the Pharaoh’ s people. Before the Fire they 
are brought morning and evening, and on the day the Hereafter arrivés, it 
will ordered: “Admit Pharaoh’ s people into a horrific torment!” (45-46) 

And when they will argue with one another in Heil, those who 
remained subservient to those who posed themselves as mighty will say: 
“We remained your followers: can you share some part of this torment of 
the Fire with us?” Those who posed themselves mighty will reply: “Now 
all of us are in it. God has delivered a verdict between His servants.” 
And the dwellers of Heil will say to the keepers of Heil: “Request your 
Lord to relieve our torment for a single day!” They will reply: “Did not 
messengers come to you with clear signs?” They will reply: “Yes they 
definitely did come.” Their keepers will say: “Make this request 
yourselves.” But the call of the disbelievers will end up in vain. (47-50) 

And indeed We help Our messengers and the true believers in the life 
of this world and will also help them on the day when the witnesses rise 
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to testify; the day no excuse will avail those who wronged their souls and 
a curse shall be on them and for them will be an evil abode. (51-52) 

And We showed Moses the way and entrusted the Israelites with the 
Book: as a guide and reminder for men of understanding. So remain 
steadfast. Indeed, God’s promise is bound to be fulfilled and keep 
seeking forgiveness for your sins and exalt your Lord while celebrating 
His praises evening and morning . (55) 

Explanation 

20 (^) LttJ jUd-lj lL;Ul ubjf ÜJ) 

The word oUÏ (signs) refers to the directives which Moses (sws) 
brought over to the Pharaoh and his courtiers and the expression óUai2 

d * 

jy refers to the miraculous staff of Moses (sws) which by its nature was 
a divine proof given to Moses (sws) so that Pharaoh and his courtiers do 
not remain in any doubt that he is an envoy of God. The word jULLl is 
used in the Qur’an at many places to connote “proof’, “permission”, 
“authority”. lts explanation has been presented at an appropriate place in 
this tafsïr. More explanation shall be found in Sürah Rahman under the 
verse: (YT :oo) Nj. 5 jiii N. 


91 (Yl) 'Li\^ 12. IjJlÜ j jj(sj jGlft j 


Here, besides the Pharaoh two of his other prominent leaders are 
mentioned who were very active adversaries of Moses (sws). Both of 
them have been mentioned in detail in previous sürahs. Of the two, 
Qarün was an Israelite; however, with the help of the Pharaoh’ s 
government had gathered a lot of wealth, and it was this wealth which 
became the greatest reason for his animosity for Moses (sws). This has 
been alluded to in Sürah Qasas. I have referred to there that there exists 
great similarity between his circumstances and those of Abü Lahab. Here 
the leaders of the Pharaoh are mentioned to assure the Prophet (sws): just 
as the leaders of the Quraysh are vehemently opposing him, in a similar 
manner, Moses (sws) was opposed by the Pharaoh and his chiefs; 
however, the Almighty routed and humiliated them; the leaders of the 
Quraysh too will meet a similar fate if they do not desist from their ways. 

The words Ijl lil refer to the fact that these people regarded 

the miracle worked by Moses (sws) to be an act of sorcery and regarded 
his claim of being sent forth by God as His Messenger to be absolutely 


20. And We sent forth Moses with Our signs and with a clear proof. 

21. To Pharaoh, Haman, and Qarün. But they said: “A sorcerer, a liar.” 
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12 j jaJSss-Llo \ J 4Ü_a \ jJLal Jjj j]l *11)1 1 jJiXal 1 IjJll IjJJlC- Ji-U pjk*li- llis 

2 Vo )( j 


The implication of this verse is that the obligation Pharaoh and his 
leaders owed to the true message brought to them by Moses (sws) was to 
accept it and mend their ways; ho wever, they ended up doing the totally 
opposite. Thinking that Moses (sws) wants to make the Israelites an 
organized and powerful nation, they gave orders to ruthlessly stick to the 
policy of killing their men and letting their women live in captivity. This 
policy had been initiated long before the birth of Moses (rta). 

JSUj j 1) jilSÜl jÏS lij: This policy of killing the males, as alluded to 
at an appropriate place, was meant to keep in control the quantity of the 
Israelites so that their vast number is not able to become a danger for the 
Copts. However, all measures adopted to implement this policy ended up 
in vain. The Israelites continued to increase, as is indicated by references 
cited at an appropriate place of this tafsïr. The stage reached when 
Moses (sws) came into the fore with his open challenge, and what the 
Pharaoh and his leaders feared became a reality. 


j jl °J\ * ^=>1 j jiii jl eJli-I (jl ii ,J Jxsï jjji jlsj 

23 (H) Slliil 


f 5, ) i 


^ c ,*tf ■ 9'. > 


The failure of the scheme and the demand of Moses (sws) made the 
Pharaoh and his leaders loose their senses. In this disturbed state of 
mind, the Pharaoh sought permission from his courtiers to slay Moses 
(sws) and if he has a Lord who has sent him forth as His messenger, then 
he should call Him for help. To support this suggestion of his, the 
Pharaoh argued that he feared that either Moses (sws) would change 
their religion or initiate rebellion in the land. It may be kept in mind that 
the Pharaoh was regarded by his people to be the manifestation of the 
sun God and his state was that of an incarnate king. For this reason, the 
call of Moses (sws) towards monotheism directly affected his divinity. If 


22. And when he brought them the truth from Ourself, they said: “Slay the 
sons of those who share his faith, and spare only their women.” And the ploy of 
these disbelievers ended up in futility. 

23. And the Pharaoh said: “Let me slay Moses, and then let him invoke his 
God! 1 fear that he might change your religion and spread rebellion in the land.” 
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the Copts accepted this call, their religion would change and if they did 
not accept it and the Israelites became organized under the leadership of 
Moses (sws), the necessary consequence of this would have been 
rebellion in the country. Sensing these dangers, the Pharaoh sought 
permission from the leaders of his nation to slay Moses (sws). It is 
clearly evident from the word Jjji (let me) that Moses (sws) and his call 
had acquired such might that it was not possible for even a tyrant and 
dictator like Pharaoh to seize him without the help of his chiefs. 


~ 4 (TV) Si js (j-* ojx- 


When Moses (rta) was informed of this intention of the Pharaoh, he 
consigned his matter to God by saying that he seeks refuge of his own 
Lord and that of Pharaoh from the evil of every arrogant person who 
does not have faith in the Hereafter. The words “your Lord” are meant to 
remind and admonish the Pharaoh. He should remember that God is his 
Lord and no one else is the Lord that a person may rely on. 

Arrogance is actually the name of showing indifference to the truth 
which is the result of egotism and self-centeredness and these in turn are 
the result of a lack of faith in the Hereafter. He who does not believe in 
the Hereafter is a tyrant. He can do anything in Crossing the limits. 


-dij (Jj-Sj jl öjA-lfl-jl AjUj) Cy* (j-^y 5 

r i=4^4 \Lu, di: jij foir dij ólj i 'J=4j & 

~ 5 (^A) jjss ( j^« *)i aH ói 


From here begins the anecdote of a true believer. Though he belonged 
to the royal family of the Pharaoh yet he was a true lover of the truth and 
a God-fearing individual. For this reason, all his sympathies were with 
Moses (sws) ever since the beginning. He has already been mentioned in 
Sürah Qasas. When Moses (sws) accidentally killed a Copt and the 
leaders of the land started to consult one another to kill Moses (sws), it 


24. Moses said: “I take refuge with my Lord and your Lord from the evil of 
every arrogant person who does not believe in the Day of Reckoning.” 

25. But a believer from the Pharaoh’ s kinsmen, who had hidden his faith, 
said: “Would you slay a man merely because he says: ‘my Lord is God?’ even 
though he has also brought to you very clear signs from your Lord. And if he is 
lying, then its evil consequences will afflict none but him. And if he is speaking 
the truth, a part at least of what he is threatening you with will smite you. God 
will not let him succeed who is a blatant liar and a transgressor. 
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was he who informed Moses (sws) about this intention and suggested to 
him to leave Egypt. After this Moses (sws) left for Madyan. It is evident 
from this incident that even before Moses (sws) was assigned 
prophethood, this true believer had great sympathies for the reformatory 
undertakings of Moses (sws). 

When after returning from Madyan, Moses (sws) announced his 
prophethood, this true believer embraced faith; however, for a 
considerable period of time, he hid his faith. He perhaps feit that at that 
time the service he could do to Moses (sws) and his call while hiding his 
faith could not have been done had he declared it. He was a member of 
the royal family and had all the rights and privileges which such people 
have. It will become evident from the succeeding verses that he was a 
member of the Pharaoh’s “House of Lords”. If he had declared his faith 
at that time, the Pharaoh would have immediately made him a disgraced 
person before the who le nation by declaring him to be a national rebel. 

However, in matters of religion and faith giving due consideration to 
some expediency is acceptable when this can be expected to be of some 
benefit to religion. If the matter crosses this limit and religion is faced 
with some decisive danger, then hiding faith at that time amounts to 
hypocrisy. Consequently, this true believer hid his faith as long as he 
thought there was some benefit for religion in it. However, when he saw 
that Moses’ (sws) life was facing danger, he gave up this cautious 
behaviour and vehemently supported Moses (sws) before the Pharaoh 
and his courtiers and also openly declared his faith. 

As referred to earlier, this incident has been narrated by the Qur’an in 
this precarious phase of the prophet Muhammad’s preaching mission so 
that those who were hiding their faith because of some expediency or 
fear clearly come to know that now when their enemies are conniving 
with one another to kill Muhammad (sws) it is not permissible for 
anyone to hide his faith; this is the time when like this true believer every 
person should come into the open and be prepared to endanger his own 
life for this. 

It may be kept in mind that the words Isj ÜIll 3) J \JL jl óyiiiï 
14 alj y* (“Would you slay a man merely because he says: 

‘my Lord is God?’ even though he has also brought to you very clear 
signs from your Lord.”) were uttered by this true believer while 
addressing the Pharaoh and his courtiers. 

In this one sentence, he put forth many facts before the Pharaoh and his 
chiefs. 

Firstly, to regard God as one’s Lord is an indisputable fact; if someone 
says so then he is expressing the radiant truth on which he deserves to be 
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congratulated and supported and not killed. 

Secondly, the signs brought by Moses (sws) are a very clear proof of 
him being an envoy of God; only the blind can refuse to accept that he is 
God- sent. 

Thirdly, the Lord whose messenger he is declaring himself to be is also 
their messenger; it is their ignorance that they are regarding others 
besides Him to be their Lord as welk 

Through the words ^ óJl ^L=La> iLUs JL dij dïj 

the true believer has expressed the consequences of killing Moses 
(sws): if he was lying in his claim to prophethood, then he will face its 
evil results and if he was true in this claim (as was the actual case), then 
they should remember that a part of the punishment he is threatening 
them with is bound to visit them. This is a reference to the established 
practice of God regarding the rejecters of the messengers of God or those 
who plan to kill them. What the true believer meant to convey was that 
these people should not be blinded by their emotions so much that they 
are only able to see one aspect of the who le issue; they must also 
consider the other aspect which is very serious; since they regard him to 
be a liar, hence they think that killing him is very easy a task; how do 
they know that he is a liar; if he turns out to be a true person then this 
step will prove very dangerous for them; hence for their own peace and 
well- being they should leave him alone; they should not lead themselves 
to destruction by taking this step. 

The words \ji§" dL dij uttered by him are with respect to the opinion of 
his addressees. It is evident from this usage that a doubt expressed in a 
conditional sentence is not always explicit in connoting doubt; it only 
gives the impression of doubt. The real meaning is ascertained through 
context and occasion. It is essential to give due regard to this linguistic 
style; it will help in understanding some other verses. 

Consider next the words: i_j1j< 5 ys iS-Hi 7 As' ó). I have already 
discussed the various meanings of SHi at an appropriate place of this 
tafsïr. Here it is used to connote making a person succeed in his efforts. 
This is a very subtle sentence. Apparently, it expresses a principle imbibed 
with wisdom that a person who transgresses bounds and is a liar will not 
be allowed by the Almighty to succeed; however, deliberation will show 
that it contains a very subtle slant of sarcasm for the Pharaoh which the 
true believer uttered right in his face before all his courtiers. 


jij Ij *\ s >- (j) 4lh JjLs (3 JjJ tiiLJl \j 
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The speech of the true believer is gradually becomes evident. While 
addressing the chiefs of his nation he says: Today you are politically 
sovereign in the land; you can do whatever you want to; no one can stop 
you; however, you should seriously contemplate the question that if as a 
result of this God’s punishment waylays us, then who will save us from 
His grasp. 

This speech of the true believer was being delivered in the packed 
court of the Pharaoh before him; for this reason, the Pharaoh interrupted 
it at this point: 1 N} jL4=u-Jsl Uj ^c,j\ U Ni U He 

said that his suggestion of killing Moses (sws) was his considered 
opinion and that he was guiding them to the right policy in this regard. 
What he meant was that no one should think that he had given this 
suggestion in haste while being overcome with emotions; he had done so 
after fully contemplating the consequences and that this was the right 
course of action in this regard; if this course is not adopted immediately, 
then it could prove disastrous for the country. 

The word is an accusative of state from the genitive pronoun in 

p4=d. Many examples of such accusatives of state from genitive 
pronouns can be seen in the previous sürahs. 

It is evident from this intervention of the Pharaoh that he had assessed 
that if the speech of the true believer continues uninterrupted many 
courtiers would be influenced by it. So like a clever political leader he 
tried to over-awe the audience by his sincere intentions, acumen and far- 
sightedness. 


o ^ 0 

"Qjf l_A.i JiCo ('!“•) l-jlj^js-Ni pjJ jiCa G! pji U (_£ jJl 

The true believer continued with his speech without giving any 


26. O People of My Nation! Today sovereignty is with you and you are 
dominant in the land; but who will save us from the torment of God if it visits 
us?” The Pharaoh said: “I am informing you of my calculated opinion and am 
guiding you towards exactly the straight path.” 

27. And he who had embraced faith said: “O People of My Nation! I fear the 
same punishment will befall you as what befell the factions; for example, the 
punishment which befell the people of Noah, the ‘Ad, and the Thamüd, and 
those who came after them. And God does not seek to wrong His servants in 
any way. 



Sürah Mu ’min 29 

importance to the Pharaoh’s intervention. He said: O People of My 
Nation! I want to inform you that if any harm comes to Moses (sws) then 
the same punishment will come upon you as came to the nations of Noah 
(sws), ‘Ad, Thamüd and other nations after them. These nations tried to 
harm their respective messengers; as a result they were destroyed. You 
will also be destroyed if you follow in their footsteps. 

The words aUAJ 12JJ> j ÜI sl Uj uttered by him imply: It should remain 
in mind that God is very merciful to His servants; so before sending any 
punishment to you He has sent a messenger to inform them so that those 
who want to repent and mend their ways can do so. If instead of giving 
due value to this favour of God any attempt is made to kill His messenger, 
then this would mean that God has conclusively communicated the truth to 
them and they alone have taken yourselves to destruction. 

It is evident that the Pharaoh existed after the ‘Ad and the Thamüd, and 
these nations thrived nearby. Their details were so well-known that they 
could be present ed before people of the Pharaoh’s time to remind and 
admonish them. 


AjI - ) “ a fji (^) Ai | tjS Aj 

~\TT) A & { yA A 1_2s Ah! (JA-A; l _y°j 


The word *°J> means “a day of shouts and cries”. It is used to 
delineate the punishment of the Day of Judgement with which people are 
being warned of. When a great calamity takes place, cries of “Run”, 
“Flee” and “Get hold of this” etc are heard here and there; thus this word 
is very apt to connote the punishment of that day. It is also meant to 
remind people that today since they are given respite by the Almighty, 
they are making plans to attack God and His messenger; however, when 
God will attack them, they will turn and run away but this running away 
will be of no use because no one will be able to save them from God’s 
grasp. The words As' U 5 yy }y point to this aspect. 

The words °y» A Ui Aul JïAA of the true believer’s speech are 
meant to convey to his addressees that his task is to only inform them of 
the good and evil; accepting this advice is up to them; if they continue 
with what they have planned, then in his opinion those whom the 
Almighty leads astray cannot be guided by anyone. These words allude 


28. - O People of My Nation! I fear for you the Day of cries and shouts; on 
the day you will turn and flee and there will be none to save you from God. 
And he whom God leads astray shall have none to guide him. 
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to the established practice of the Almighty regarding providing people 
with guidance or leading them astray. It has been discussed in this tafsïr 
at various places. 


iÜl& lil Aj a £=3t\s>- l_Lo 3 LLs obliJL J-A jjj ^£=>s- 1>- jJüj 
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In this verse, the true believer has referred to the history of his nation’s 
deviation from the right path: earlier Joseph (sws) too had come to them 
with very clear arguments but they continuously remained in doubt 
regarding his teachings. What is implied is that because of the deep 
reverence which the king of those times had for Joseph (sws), they did 
not adopt a hostile attitude towards him; however, they did not value 
much the teachings and guidance they had been given; in fact, since they 
found these teachings to be against their desires they showed 
indifference to them and also remained deep in doubts about them. 

The words fjLj ^ ÜIil dodJ dUi iSj. Ji- depict the fact that 

instead of regarding Joseph (sws) to be a manifestation of God’s mercy 
they regarded him to be a burden. So much so, when he died they 
breathed a sigh of relief and became contented that God will not send 
any more messenger who will like Joseph (sws) will try to check their 
desires. 

The words 4 XfJ* °y iu' J^4 dJJlS are meant to convey the fact 

that the current state of deviation from the truth of the Pharaoh and his 
people are the result of this previous state of deviation from the truth. 
Those who break the limits of God and in their frenzy to follow their 
base desires instead of adopting the path of knowledge and conviction 
tread the path riddled with doubts are pushed by God to wander on this 
path; they never receive guidance after that. 

At many places in this tafsïr, I have referred to the principle according 
to which the Almighty deals with His servants: He wants people to duly 
value the cognizance of good and evil and the blessing of intellect and 
understanding He has bestowed on them. Those who value these favours 
are further guided and led by the Almighty. Those who do not value it 
and while being overwhelmed with their base desires try to cast doubts 


29. And before this, Joseph came to you with clear teachings, but you only 
kept doubting what he bought until when he died you thought that after him 
God will never send another messenger.” In this manner does God lead astray 
those who exceed bounds and are afflicted with doubts. 
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on the most evident of truths and spend all their intelligence for this 
purpose, their innate guidance which is found in the nature of every 
human being is confiscated by the Almighty in retribution of this 
attitude. They are never guided by Him. By these words, the true 
believer has actually pointed to this reality, and this fact should be of 
special attention in these times who are trying to blur and obscure very 
evident facts. 


lji»T jjjJl JJLCj aIjI HL» j $ ^Js\j 1 jUalU Jüu dijl oUl <j ójUUr 

30 (ro) vii jp 4JJ| UIL' HUlf 


These words imply that whatever discussion should be conducted on 
the signs of God and His directives should be conducted on the basis of 
reasoning and proof. Those who oppose them without any reasoning or 
proof are regarded as detestable by the Almighty and the believers. 

One of the points that is evident from the words js Jf- ÜIsl JJJlS 
j jScU t-JJ is that those who indulge in needless hairsplitting do so 
because the Almighty has set a seal on their hearts because of which they 
lose direction and are not ready to accept anything which is against their 
desires however much evident it may be. 

The second point that is evident from these words is that this seal is set 
on their hearts because of their arrogance and haughtiness. Because of 
their conceit they oppose everything which is against their desires. Even 
if a prophet or a messenger tries to make them understand something 
they are not prepared to hear him because they question his status and 
reckon that they were more worthy of being given propethood. In these 
times, many people having delusions of grandeur make fun of very clear 
teaching s of Islam. 


oljUJLH U>U*ul (ff) i-pLUuMl Jl*J ^1 (jUli U <j ^c-^i Jlij 
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30. Those who dispute God’s revelations without any argument that has 
reached them are deeply hated by God and by the believers. In this manner does 
God seal the heart of every arrogant tyrant. 

31. Pharaoh said: “O Haman! Build me a tower that I may reach the borders - 
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The true believer did challenge the Pharaoh but like worldly leaders 
did not try to over-awe him with the number of his followers and 
associates. On the contrary, in consonance with the way of the prophets 
of God, he reminded him of the Hereafter by telling him that the life of 
this world and its pleasures are but transient. The real abode of people is 
the Hereafter; so they should not ruin their eternal life to benefit from 
these fleeting pleasures. 


j&j j\ J* '- 3 ^ i _ Syfs 'fó 
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This verse portrays the principle on the basis of which reward and 
punishment will be take place in the Hereafter. Those who reach there 
with the provision of vice will be punished commensurately so that no 
excess is committed against them; however, those who reach there with 
the provision of virtue will be admitted to Paradise and there they will 
receive innumerable favours and provisions. Here it may be kept in mind 
that this address of the true believer is to the leaders of the aristocracy 
most of which must have wanted these transient pleasures of life and it 
was to gain them that they must have continued to be his yes-men. He 
directed their attention to not min their eternal life for this temporary life. 


j] fïu\j aJJU yè’S jjjjjP.ij (i\) jlih (Jl öL (Jl (J U Uj 
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It is evident from contextual indications that just as the Pharaoh 
interfered in the speech of this true believer, similarly the leaders of his 
nation also posed some objections on his speech. As our readers may 


the borders of the heavens that 1 may peep upon the Lord of Moses; 1 regard 
him to be a complete liar.” And in this manner, the misdeeds of the Pharaoh 
were endeared to him and he was stopped from the straight path. And the ploy 
of Pharaoh ended up in failure. And he who had embraced faith said: “My 
people! Follow me; I am guiding you to the right path. My people! The life of 
this world is but a fleeting pleasure; the real abode is the life to come. 

32. He who commits an evil shall be receive in exchange what is similar to it 
and he who does a good deed, whether man or woman, and is also a true 
believer, then it is such people who will enter Paradise where they receive 
innumerable blessings. 

33. And my people! What is the matter; I call you towards salvation and you 
call me to the Fire? You bid me reject God and associate partners with Him of 
which I know nothing. And I call you to the Almighty, the Forgiving One. 
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have noticed, this true believer did not take any notice of the 
interventions of the Pharaoh because nothing good was expected from 
him. However, he did reply to the objections of these leaders and did so 
in a very touching and sympathetic way. Obviously, these leaders must 
have objected that the whole speech of this believer was against their 
idols which were continued to be worshipped by their forefathers and 
that he was creating a new religion separate from that of their 
forefathers. At this, the true believer very movingly answered them that 
it is very strange that he is calling them towards salvation while they are 
called him towards Heil; he is calling them towards the merciful and 
mighty Lord - Who can both seize them and forgive them, while they are 
calling him to associate with God partners about whom he has no 
knowledge that they are His partners. The implication is that as far as the 
issue of a God is concerned Who readily accepts repentance and is 
merciful, then this is an established fact; even the polytheists believe in 
Him and there is no option but to accept Him. As for the fact that He has 
some associates and partners, then this needs proof and that he (ie the 
true believer) has no proof it; if he makes someone God’s partner 
without any proof then how will he face God., 

It becomes evident from the words 11 yJdj yS y that there is no 

difference between polytheism ( shirk ) and disbelief ( kufr) with regard to 
their reality. A person who sets up partners with God in fact disbelieves 
in Him. This is because in religion it is not merely enough to believe in 
God; it is essential to believe in Him with all His attributes and rights 
and the greatest of these rights is to accept His oneness. 


34 (ir)jlih 

The expression Vj=r ^ rneans jj H <. LH N j (this is a fact; there can be no 
two opinions about it; it cannot be doubted). This expression while 
evolving from this meaning also at times connotes an oath. 

The negation L is the negation of its benefit; ie calling them will be of 
no use neither in this world nor the next. This fact is alluded to at other 
places of the Qur’an as welk 

After presenting the argument depicted in the previous verse the true 


34. Indeed, the ones to whom you call me to neither have a say in this world 
nor in the next. And all of us have to return to God. And those who transgress 
bounds are the ones who shall be inmates of Heil. 
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believer in this verse has summed up the whole discussion before the 
audience. He has said that it is certain that the idols whose worship they 
are calling him to are the products of their fancy. Beseeching or invoking 
them is of no use in this world or in the next; whatever they obtain in this 
world is from God and in the next world too all of them shall return to 
God. No one from among these alleged deities will be their protector or 
helper. 

The word in the cxpression Ia 5'j refers to 

those who have committed polytheism and thereby wronged their souls. 
The implication is that this is also an indubitable fact that those would 
wrong their souls will have no intercessor; in fact, all such people will 
end up in Heil. 


35 (ii) AÏS\ (Jl (_£ y>\ ^^=*1 (JjSl Ia 




This is the last and most sympathetic and compassionate sentence of 
the speech of the true believer. His final words are: whether today you 
people accept what I say or not, you will definitely remember my advice 
in the coming phases, but at that time this will be of no avail. This is a 
reference not only to the reward and punishment of the Hereafter but also 
to the punishment that will visit them if they denied their messenger 
which he earlier on had warned them of. It is obvious that when both 
these types of punishments will befall them they will recall this speech of 
his and express regret; but this will be of no u,sc at that time. 

The words iis' 51 4W Ji o °f the true believer imply 

that whatever he wanted to say he has said and now his addressees can 
do what they like. If they become his enemies because of this truth that 
he has spoken, then he has consigned his matter to God. He is the 
protector of His people and watches over them i 51)- 


It is evident from this verse that after this speech of the true believer, 
the Pharaoh and his chiefs turned into his foes and began conspiring 
against him in various ways in order to bring him back into their 
religion; however, the Almighty protected him from their conspiracies. It 
is evident from this beyond any shadow of doubt that the Pharaoh and 



35. So soon you will recall the things I am telling you, and I consign my 
matter to God. Indeed, He is watching over His servants. 

36. Thus God delivered him from the evil consequences of their ploys and 
My punishment surrounded the Pharaoh’ s people. 
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his courtiers never succeeded in conspiring against him to force him to 
give up the true faith. It is also similarly evident that the Almighty 
protects all His servants who declare the truth. 

The word Jl obviously refers to his family as well as followers. The 
verse says that the Almighty protected the true believer from the evil 
designs of the Pharaoh and his companions; ho wever, the latter were 
surrounded by “an evil punishment.” This refers to the decisive 
punishment which caused the Pharaoh and all his armies to drown in the 
sea. This punishment is called “an evil punishment” because during the 
time Moses (sws) preached the people of Egypt, many punishments 
visited them but all of them were meant to warn and remind them and 
both the believers and the disbelievers were tested through them. 
However, while the believers were protected from this final punishment, 
the Pharaoh and his race was totally routed. It is evident from the word 
jli that this punishment surrounded them in such a manner that they 
were not able to escape from it in any way. 


37 (i1) i-Aijül jJd öj£-jê &\lS\ ^ ji3 l&Éc- 


This verse furnishes details of the punishment mentioned in the 
previous verse: in the life of Barzakh they are made to observe Heil 
every now and then so that they continue to keep in mind their real abode 
and when the Day of Judgement comes it will directed that the Pharaoh 
and all his followers be cast into the grievous punishment of Heil. It is 
mentioned at many places in the Qur’an that after death pious and 
wicked souls will find themselves in Barzakh in an atmosphere that is in 
accordance with their deeds. This is like a prelude to them for Paradise 
or Heil. When the Day of Judgement comes, reward and punishment will 
appear in their actual forms before people. The grave punishment which 
is mentioned in Hadith narratives relates to this world of Barzakh. 


j<Col ( J^-S EE_3 y» ES Jjj jj) s - I J jjaEs jEJl (_j (j ijj 
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37. Before the Fire they are brought morning and evening, and on the day the 
Hereafter arrivés, it will ordered: “Admit Pharaoh’ s people into a horrific 
torment !” 

38. And when they will argue with one another in Heil, those who remained 
subservient to those who posed themselves as mighty will say: “We remained 
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I have indicated earlier that the anecdote of this true believer has been 
recounted also to encourage people who were hesitant of expressing their 
faith because of being over-awed by their leaders. It is now depicted in 
these verses that in the gatherings of this world people who do not have 
the courage to acknowledge and proclaim the truth for fear of their 
leaders will one day find themselves and their leaders in Heil mutually 
cursing one another. The weak and the oppressed will teil their leaders 
that they had blindly followed them in the previous world; so will they 
now even partly share with them the torment of Heil. The leaders will 
reply that the time for expressing objections and grievances has expired; 
now both of them have to remain in this torment; the Almighty has 
decided very justly between His people. The implication is that this 
excuse will be of no use to a person that he was under pressure from 
others and hence remained a follower of evil. Each person is responsible 
for his own self; he cannot put this responsibility on others and absolve 
himself. Hence a person however much under pressure he may be should 
declare the truth while reposing his trust in God and should rest assured 
that the Almighty will protect him and even if he has to face death in His 
cause then this death will be considered as martyrdom. 

Here it needs to be kept in mind that the Qur’an has used the word 
for these leaders who were an embodiment of disbelief and 
disobedience. The word means: “people who thought themselves to be of 
high status or who were inebriated with their high status.” This word is 
the most appropriate term for such defiant leaders. Greatness in this 
world is for God alone and hence every leadership which takes people 
away from the path of God is arrogance personified and its ultimate fate 
is Heil - not only for the leaders but also for their followers. 


(4A) qA-dül (_y° Gjj Ét- iJ^J 

>•) j Uj i ijis jnjis jis 

When the companions of Heil will see that neither their deities and 


your followers: can you share some part of this torment of the Fire with us?” 
Those who posed themselves mighty will reply: “Now all of us are in it. God 
has delivered a verdict between His servants.” 

39. And the dwellers of Heil will say to the keepers of Heil: “Request your 
Lord to relieve our torment for a single day!” They will reply: “Did not 
messengers come to you with clear signs?” They will reply: “Yes they 
definitely did come.” Their keepers will say: “Make this request yourselves.” 
But the call of the disbelievers will end up in vain. 



Sürah Mu’min 37 

intercessors have be of any avail to them nor these leaders could help 
them they in this state of utter hopelessness will beseech the guards of 
Heil to request God to lessen the punishment just for one day so that they 
can have some reprieve. These guards will in return ask them whether 
messengers of God had not come to them with clear signs? At this, the 
dwellers of Heil will reply in the affirmative. Hearing this reply, the 
guards will teil them to make this request directly to God; they cannot 
make this request on behalf of such worthless people. 

The words j M) «Aco Uj depict the fact that all the requests 

and cries of the disbelievers will end up in vain. Neither will their deities 
hear these calls nor will these leaders prove to be of any help to them nor 
will God listen to them. All doors of hope shall stand closed on them. 


40 (o'i) Sl^jl 'fj; £1)1 ^\p\ ,yj\j L ? 1 


This verse relates to verse forty five. The in between verses digressed 
to describe the punishment of Heil which the Pharaoh and his associates 
will have to face. The Almighty says in this verse that just as He helped 
Moses (sws) and the true believer, in a similar manner He not only helps 
in this world His messengers and those who profess faith in them but 
also on the Day when witnesses will stand up to bear evidence. 

Our exegetes were afflicted with many confusions in interpreting this 
verse. The reason is that in it God very explicitly promises that He will 
also help in this very world the messengers and those who profess faith 
in them. The reason for this is that they are not fully aware of the 
difference between a nabï (prophet) and a rasül (messenger). I have 
continued to point out at various places in this tafsïr that it should be 
kept in mind. The practice of God regard the rasüls is that they set up a 
divine court of justice for people in this very world on behalf of the God. 
If their people deny them, these people are necessarily destroyed whether 
through some natural calamity or through the sword of the believers and 
regardless of this destruction taking place in the lifetime of a rasül or 
after he départs from this world. The life of every rasül from Noah (sws) 
to Jesus (sws) bears witness to this established practice of God and I 
have continued to explain it. 

The expression Sl4i.Nl obviously refers to the Day of 

Judgement because on this day the Almighty will ask each prophet and 
messenger to bear witness to what they taught their people; similarly all 


40. And indeed We help Our messengers and the true believers in the life of 
this world and will also help them on the day when the witnesses rise to testify; 
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the ummahs will be questioned regarding the response they gave to their 
respective messenger. The angels of God will also appear with the record 
of the deeds of people. These details have already been mentioned in 
Sürah Ma’idah as well as some previous sürahs. 


41 , 




This verse explains the words pjj of the previous verse: 

such will be the clarity and certainty of the evidence borne by witnesses 
produced in the divine court on that day that no excuse of people who 
have wronged their souls would be of any benefit to them. So much so, 
the excuse of people who would regard their leaders to be responsible for 
leading them astray would not be accepted. Their leaders will 
vehemently negate them and say that their followers deserve this fate 
because they full well knew that their leaders had gone astray; these 
leaders will teil them that both of them are equal and both will have to 
endure a stern punishment of their deeds. 

The words jlall ijL aUÜJI depict the fact that their excuse will 
be greeted with curse from God and his angels and in retribution of their 
deeds they will end up in an evil abode. 


(_$^5 "ij (ot“) j-ol ./'•‘'i -xaJj 

2 (0i) 


42 , 


These verses explain the help which is mentioned earlier viz. the 
Pharaoh and his followers and associates were afflicted with divine 
punishment while the Moses (sws) and the Israelites who professed 
belief in him were bestowed with guidance and the Book of God. 

The Book of God is a compendium of laws for the promise of 
supremacy and sovereignty in this world found in the promise concealed 
in the words C>\&\ ^ liSjJlj. An essential requisite of this is that 

whichever people this Book is given, they achieve supremacy and 
sovereignty. Thus the Israelites were supreme as long as they adhered to 
this Book. __ , 

The words state the objective of the Book: it is 


41. The day no excuse will avail those who wronged their souls and a curse 
shall be on them and for them will be an evil abode. 

42. And We showed Moses the way and entrusted the Israelites with the 
Book: as a guide and reminder for men of understanding. 
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given to people so that it guide people towards God and remind people 
of His directives. However, only those people will benefit from it who 
have vision and intellect. Nothing can be of benefit to those who are 
deprived of vision and intellect. These words are a sarcastic remark on 
those among the Israelites who because of their foolishness and 
inclination towards going astray from the truth deprived themselves of 
the light of this Book. 





This is a summary of the whole discussion and is meant to assure the 
Prophet Muhammad (sws). He is asked to adhere to his preaching; God’s 
promise is certain to materialize. The reference is to the promise 
mentioned in verse fifty one earlier: the Almighty will grant success to His 
messengers and their followers both in this world and in the Hereafter. 

The words rj-GdU dJuj 4^4- 3 dLjty describe the 

methodology to acquire the patience which is an essential condition for 
this promise to materialize. The Prophet (sws) is asked to continuously 
seek forgiveness from the Almighty for any blemishes and to exalt Him 
and celebrate His praises. I have already explained at an appropriate 
place of this tafsïr that the way to acquire patience is to offer the prayer 
and to seek forgiveness. I have also pointed out that such addresses are 
not directed at the person of the Prophet (sws); he is addressed in the 
capacity of his people’s representative. People who are not aware of such 
addresses and the subtlety found in them feel very repulsive to see the 
ascription of sin to the Prophet (sws) in this verse. The fact is that such 
address has a specific occasion as just explained. 


Section III: Verses (56-85) 

Coming up are the closing verses of this sürah. These verses besides 
urging the Prophet (sws) to show patience and perseverance also give 
h im glad tidings of help and victory in very clear words and in equally 
clear words sound a threat to the Quraysh of the punishment they will 
face in this world and in that to come. Interspersed bet ween these glad 
tidings and threat are found arguments to substantiate monotheism and 


43. So remain steadfast. Indeed, God’s promise is bound to be fulfilled and 
keep seeking forgiveness for your sins and exalt your Lord while celebrating 
His praises evening and morning. 
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the Hereafter on which these glad tidings and this threat are based. These 
arguments are derived from morality, from the world within man and 
from the one outside h im . 

Readers may now proceed to recite these verse. 

Text and Translation 

\j* Si) (3 o! ^«-*0 (jUaLw J JlXSI CjUT 3 ÓjÓ 4 ^ ói 

{ yA \ oljlaJLJl (°"1) *^«-**3 j-® ^i -^*dLu li 

jjj jJlj j ^Lc-Ól lij (OV) 3 1 

i -jj 3 AX-LfJl j) (® A) Ó *)LJ»3 3j 0\3-LÓ!l 1 ji-aX-j 1 jJLal 

jjjóJl ó) ^-£=<J 4 3 y^l (°^) Ó ^AiJi jaS" ^ 4 ^-? 

33^ 3^ i_£-ih 4lh ("\*) ój-^-Só (3- > K^ 

3 jaS" 1 ^ish 3 ^ j4 aaji ói 3 ^^° a ^- s 

0<) ójSa>“ Jli y> aS» Si ïóé $ Ji> fi=43 tfil fi=JS ON) ójj&S 
tyjl J>3^ ^i=J jiX ^jSl üSil o r ) 3 oUL \Jt ^j\ &»% liüj^ 

ya ‘-—=Oj aIJI ja^=di OlójaJl ó^ ^ j J J *- 1 Aj S-LaJaJlj 

ili-1 3>oJi ^ 3 h4^- y> 'i) Ü) Ó 3 ^' 3® 0*0 óió'-*^ 43 433^ 

3*U LaJ 4Ail Óy^ (V? ó^^ - ^ ó-^i^ -^£-1 ó' el ói 35 (*A®) ói^AXl ' — 

gj 0 2 ^ 2 0 

pj ^ ^£=>jl L>- ("\ "\) ó_y^j (jl o ( 3 _ó 1 > j -5 

I ^jjSoJ p_j p-j A_aJX' ^yA ^ A..1L.4 0^5 

("\V) Jj1ax3 ^£ = J lxJ Ij IjiilrJj Jli ^ (Jj^ (J-^ ^^ = > '^J 

L^i^ 5 (*^A) —> ^ lóLs 

1 L— ^ Ij |^j -xS^ ^j «aJ 1 ^ ^ ^ ^-9 I ^LXi 1 L-J Ij 1 

^9® ^ ^ y ^ ^ 0 £ ® ^ 

^uji 3 ^ (3 (^^) 3 M (^*) 

3f 3] li 4j^ 1 33 ^ 3^ ( ^ ^ ) Lo ^j 1 3^ ( V ^ ) 3_^_ > ^ x ^^ 



Surah Mu 'min 


^jjjJAi- J \ Jj\ 1 jiiol (V°) ó H jj JÏ4 JAJU (3 (j 

t ~~ —A I ^ * - (^Lo^j 1** i -Ü 1 -X£j (J ) i ( V 7 ) . \j \ i ^ ^ l^_3 

l j-a ljAL_S *4*^ Ij-A— ji -üÜj (VV) ALJAl liljLj J ^- 1 jO-fc-'vJÖ 

aAjI jiU 3l) aj L 3 U ji Jij— j) 3 ^" Uj liLJx- ^y 2 ^ *-> pJ 3 -° i-AAc- A-vs.va.a 
^ ‘^-=>J Jiéjs- 3 ^ AH (VA) 3 jjAia^J 1 (iAJllfls JiU (JjAS aAj! Jjd «-AA- LAl 
3 4^ ïyfej) ifei ^Aj (vi) 6j£is Ul*j 4 ^ f£$i 

3 j_ 4 -^ 4 o\jT 3 II ajUÏ 4 = 4 j (A) jj-AAltf- tiiliJi 4 j AjlLC'j 

4"? ' Ijj^" 3^? 3 ^ aAAIc. 3^" 1 j3^Aè 3 \ j_44 41 (A^) 

iliï (AT) j44=A u aaJ 3 3^15 ®3^ -*J))j 

( A v ) jj j j d 1 ' j ~ ^ Aj Ijj ^S*” A^ j ^ j 1 ^ A>j ^AaA 1 3 ^ p— & A -v ? l- j AAAi Aj ^ ^ l . . j 

^-gjn-flA-; ijAj ja-Ai (Ai) j-5j^ Aj AaS" AAj Aj o -a»-j aAjAj A31 IjiAi AÜiAj Ij Ij Alii 

^ o ^ 

(Ao) j j_3?öi (iAiiiA3^>-j s^AAx- 3 cJl>- Ai j 3 h aAji c-ii. ALiu 33 4 441 


As for those who indulge in baseless arguments about the signs of God 
without any reasoning that has come to them, arrogance is entrenched in 
their hearts in which they will never succeed. So seek refuge with God; it 
is He Who really sees and hears. (56) 

Creating the heavens and the earth is more difficult than creating 
people; yet most people know not. The blind and those who can see are 
not equal, nor are the evil-doers the equals of those who have profes sed 
faith and did righteous deeds. Seldom do you people take thought. 
Indeed, the Hour is sure to come; in this, there is no doubt; yet most are 
not embracing faith. And your Lord has said: “Call on me and I will 
accept your request. Those Who arrogantly evade worshipping Me shall 
enter Heil with all humiliation.” (57-60) 

It was God who made the night dark for you so that you make rest in 
and lit up the day that you may work in it. God is bountiful to men, yet 
most people are not grateful. Indeed Allah alone is your Lord, the 
Creator of all things. There is no god but Him. So how do you show 
foolishness? Similar foolishness was shown by those have been denying 
God’s revelations. (61-63) 

It is God who has made the earth a dwelling-place for you, and the sky 
a roof and moulded your bodies and did so in a befitting manner and 
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provided you with wholesome things. Such is God, your Lord. Thus very 
blessed is God, Lord of the Universe. He is the Living One; there is no 
god but Him so invoke Him only with His pure obedience. Gratitude is 
for Him, Lord of the Universe! (64-65) 

Say: “I have been forbidden to worship which you invoke besides God 
now that clear signs have come to me from my Lord. And I have been 
asked to submit myself. It is He Who created you from clay, then from a 
little germ, then from a clot of blood. He then brings you into this world 
as infants; He then nourishes you so that you may reach your 
adolescence. Then He gives you time to reach old age. And some of you 
die before this and to some He gives times to complete an appointed 
term. And this is because you may understand. It is He Who gives life 
and Who gives death. So when He decrees a thing, He need only say: 
“Be,” and it is. (66-68) 

Do you not see those who indulge in baseless arguments about the 
revelations of God? Where are they turned away. Those who have denied 
the Book of God and those things as well which We sent with Our 
Messengers. They shall soon know when there will be yolks round their 
necks and shackles [around their feet]; they shall be dragged through 
boiling water; then cast into the fire of Heil. Then they will be asked: 
“Where are those whom you associated with God?” They will reply: 
“They have forsaken us; in fact, we have never been worshipping 
anything.” In this way, God will make the disbelievers lose their senses. 
This is because without any basis you showed pride and conceit in the 
land. Enter the gates of Heil to stay therein forever. What an evil abode 
it is for the arrogant. (69-76) 

Therefore, show perseverance. Indeed, the promise of God is bound to 
come true. Either We will show you a glimpse of the punishment We are 
threatening them with or give death to you. Thus to Us shall they return. 
(77) 

And We sent forth other messengers before you; We have already 
recounted the accounts of some before you and there are some others 
whose account We have not recounted before you. And none of these 
messengers had the power to show a sign except by God’s permission. 
Thus when God’s decree arrivés, justice shall prevail and at that time the 
evil-doers will be among the losers. (78) 

It is God who has created beasts for you so that you can use some to 
ride on and some others are used as food for you and they have other 
benefits for you as well and has also created them so that may fulfill 
some of your heart’s desires; and on them and on ships you are boarded. 
(79-80) 
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And He shows you other innumerable signs; so which of God’s signs 
will you deny? Have they not journeyed through the land to see the fate 
of those before them. They were more numerous than them in the land 
with regard to their splendour more powerful than them; yet all their 
feats were of no use to them. (81-82) 

So when their messengers came to them with very clear signs, they 
proudly boasted of their own knowledge. And the punishment which 
they made fun of surrounded them. So when they beheld Our 
punishment, they said: “We now believe in the one God and those which 
We served besides Him.” But their faith was of no avail to them when 
they saw Our punishment. Such is the established practice of God which 
manifested itself among His servants earlier on as well and at that time 
the disbelievers end up as losers. (83-85) 


Explanation 

G Si) ói (jUiL-i 4lil CjIjT Ó ö! 

>i) 


This verse sound an assurance to the Prophet (sws) that he should not 
worry about those who are baselessly arguing with h im about the signs 
of God. The word “signs” refer to the arguments mentioned earlier which 
substantiate monotheism and the Hereafter in various styles. The verse 
cautions h im that the reason for their opposition is not that the truth is 
not evident to them or that they have some reasoning against it; the fact 
is that they are opposing him because if they accept what he says then 
this would be acknowledging his superiority over them. This of course 
would severely dent the conceit and vanity they have for their leadership. 

The words U refer to the fact that this arrogance will not lead 

them to success. It is now the verdict of God that He will make the truth 
dominant through the Prophet (sws) and these opponents of his will be 
humiliated both in this world and in that to come. 

The words £>) 4ll> point to the fact that because of 

their arrogance, these people will try to harm him; but he should not 
worry and seek refuge with his God; he should rest assured that it is God 
who really watches and hears and He will protect him from the evil of 
these arrogance people. 


44. As for those who indulge in baseless arguments about the signs of God 
without any reasoning that has come to them, arrogance is entrenched in their 
hearts in which they will never succeed. So seek refuge with God; it is He Who 
really sees and hears. 
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45 ( ov) ó^jjo si 5#=Jj o-iiJi jU. oijiiiH jii 


The verse says that if these people are led away by the misconception 
that after people die and become dust it is impossible to be created again, 
then this is their ignorance. How can it be difficult for the God Who can 
bring the heavens and the earth into existence to create mankind again. 
Was creating the first of these more difficult or the second? If God can 
create such huge structures how can it be difficult for Him to accomplish 
this task which is much lesser in extent. This is an obvious fact that 
everyone must understand yet as the verse says: ^ j£=*lj 

ie. most people do not understand even such an obvious reality. 


Us 'ïj O li-lvah \ IjJLal lij 

( o 5 ) (ji 1 I j L^-s ^ ^ ^ ó 1 ( ® A ) ajL) 


These verses explain the ethical requirement for the Hereafter to take 
place. It is said that if there is no Hereafter as these people have 
assumed, then this would mean that this world is place that will be left 
unaccountable: those who are devoid of vision and intellect and those 
have it are equal and that there is no difference between the pious and the 
wicked. This obviously is not true. It negates the attributes of justice, 
wisdom, mercy and power of the Almighty which in other words negates 
the Almighty Himself. For this reason, it is certain for the Hereafter to 
come; there is no doubt in this; however, it is strange that most people 
are not professing faith in this obvious reality. 

The word here refers to blind in intellect and the word refers 
to people who not only can see but also have visionary insight and are 
ones who reflect on the signs of God. 

It is evident from the words 5 jy - 12 U SÜi that these facts are not so 
concealed that no one is able to understand them. On the other hand, what 
is the remedy for people who are not ready to use their ears and eyes. 


45. Creating the heavens and the earth is more difficult than creating people; 
yet most people know not. 

46. The blind and those who can see are not equal, nor are the evil-doers the 
equals of those who have professed faith and did righteous deeds. Seldom do 
you people take thought. Indeed, the Hour is sure to come; in this, there is no 
doubt; yet most are not embracing faith. 
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47 0 -)^ 

The word jLxxId (arrogance) here encompasses the meaning of evasion. 

After reminding people of the Hereafter, a reminder is now sounded 
about monotheism: The Prophet’s Lord has declared that no means or 
intermediary is required to ask from Him. Whoever wants to ask should 
ask from Him; He accepts the petitions of people. The implication is that 
when the Almighty is not appointing any means or intermediary then 
what is the need of making others as intercessors and then cajoling 
flattering them. This verse negates the notion of the Idolaters that it is 
through their deities only that people can access God. It States that the 
Almighty has not deputed intermediaries between Himself and His 
servants; on the contrary, every person can directly access Him and 
implore and beseech Him and the Almighty accepts such prayers. 

The words 14= i imply that the Almighty definitely accepts 

every right supplication. If He does not accept a supplication or defers it, 
then this means that there is some wisdom in this deference. People must 
feel contented on this because there is some good in it. It is totally 
useless to go to someone other than God for requests because it is only 
He Who has the authority to accept or reject requests, and it is only He 
Who knows the wisdom behind His actions. I have already explained the 
established practice of the Almighty regarding the acceptance of a 
supplication at an appropriate place of this tafsïr. 

The words jüL$>. 5 jÜ-lll JSUc- 5 51 imply that in 

spite of this open declaration of God those who are showing indifference 
in worshipping Him merely because of arrogance should remember that 
soon they will enter Heil in a humiliating way because of this arrogance. 

Earlier in verse fifty six it has been stated that those who are opposing 
Muhammad (sws) are not doing so because they have any argument or 
because they are in some doubt; on the contrary, they are not doing so 
because their haughty political ambitions will be dented. They think that 
if they accept what he asks them to, then they will become inferiors and 
he will be superior to them. It is while referring to these people that it is 
said that those people who are evading the truth merely because of 
arrogance, they will humiliatingly enter Heil. 


47. And your Lord has said: “Call on me and I will accept your request. 
Those Who arrogantly evade worshipping Me shall enter Heil with all 
humiliation.” 
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Jp jj=l aisi 5| ij&isj ^i=J jii ^jSi 4ii\ 

ji ^ aSi ^ zCr 3 fMS om n o-vi3\ j&f 5#=Jj 

48 0<) Ój&j5 jts 


In these verses, the word LJJ^ alter JjJi and \jAjó J after l^U are 
suppressed because of contextual indications. I have explained the nature 
of such suppressions at an appropriate place of this tafsïr. 

In these verses, the Almighty has directed attention to those of His 
signs which simultaneously substantiate monotheism and the Hereafter. 
With respect to the providence found in them, they substantiate the 
Hereafter and with respect to the harmony found in them they 
substantiate monotheism. It is stated that it is God alone Who has made 
the night dark and moderate in temperature so that people can obtain 
comfort from it and He has lit up the day so that they can do their work 
in it. This is a great favour of God on people; however, most people are 
ungrateful to Him. 

The implication is that even if all other signs are ignored and only the 
creation of night and day is reflected upon, these people will come to 
know that their Creator is very merciful. If He created the day to cater 
for their livelihood activities, He also created the night for them to 
provide them with peace and comfort. Now had He wanted only the day 
to exist continuously no one could have stopped Him or had He intended 
the night remain continuously even then no one would have had the 
power to benefit from the light of day. A natural consequence of this 
mercy should have been that people show gratitude to God but most 
people are not grateful. 

Another natural consequence of God’s mercy and providence is that 
He bring about a Day in which He reward those who recognized the 
rights of the favours of God and remained grateful to Him and punish 
those who did benefit from God’s favours but remained ungrateful to 
Him. If He does not do so, then this means that the grateful and the 
ungrateful are equal. This obviously is wrong and against His justice. 

The harmony between the night and the day which is a means to 
nurture and nourish man shows that various elements of this universe 


48. It was God who made the night dark for you so that you make rest in and 
lit up the day that you may work in it. God is bountiful to men, yet most people 
are not grateful. Indeed Allah alone is your Lord, the Creator of all things. 
There is no god but Him. So how do you show foolishness? 
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which apparently seem opposite to one another have great 
correspondence and conformity with one another. This is evidence of the 
fact that an exalted and wise being will definitely use these opposing 
elements in a wise manner. His will prevails on all and He is the creator 
and master of everything. The words are: \ JT JJU- LÉ=4j Ü)1 i4=dS 

ÓjSGjï (j Is Si). 


49 
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A warning is sound to the Quraysh in this verse: the way they have lost 
their senses and by rejecting the simp le call of the Qur’an have strayed 
from the right path, in a similar way nations which have preceded them 
rejected the signs of God and strayed from the right path. The 
implication is that the Quraysh too will meet the fate these nations met if 
they too follow their ways. 


jj ^Sjj+£>j t-\lj aL«JL1I j \ a c ~ = ^ t J-*-?- 

50 ("\f) I__jj AH iljUfLs a AH oLilaJl 


The topics of monotheism and Hereafter discussed earlier are taken up 
afresh in a new style in this verse. It is God Who has made the earth a 
dwelling place and the sky a roof and in this manner built for them a 
house in which people live. Their correlation and mutual harmony is a 
clear evidence of the fact that both are in the control of God. If they had 
separate gods, it could be very much possible that this house which these 
people are living in would never have even come into existence what to 
speak of its harmony. It is thus evident that it is God Who has made this 
house and it is He alone Whose rule prevails in both the heavens and the 
earth. 

The words re f er to t ^ ie f act t ^ at a f ter bringing into 

existence a decorated and embellished house God created man and 
created him in a form better than all other creations. The word oGi-j 
means “to do something in a befitting manner”. At another instance, this 
topic is discussed in the following words in the Qur’an: <j 544^1 dÜlA lil 


49. Similar foolishness was shown by those have been denying God’s 
revelations. 

50. It is God who has made the earth a dwelling-place for you, and the sky a 
roof and moulded your bodies and did so in a befitting manner and provided 
you with wholesome things. Such is God, your Lord. Thus very blessed is God, 
Lord of the Universe. 
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(t :^o) j-GU (We h avc created man in the finest of moulds, (95:4)). 
The best of moulds here obviously does not refer merely to man’s 
appearance; it also refers to the most appropriate proportion of material 
and ma’anawi abilities and capabilities because of which man has 
become superior to all other creations of this world. 

The words cjIGJISI p4=4jjj refer to the fact that just as the Almighty 
brought into existence a beautifully embellished house for them, He also 
provided them with sustenance of pure things. 

The words ÓjJlih C/j l4=dS imply that God is the 

Lord of people as well as of the universe and He is very blessed and 
munificent. 


51 0 o) óJUT £5 i lid jjÏÏI all i 


It is the Almighty Who is truly living and bestows life. Others whom 
people worship besides Him are as specified at another instance: js- o' J>' 
l\lL\ (G :\"l) ie the dead who are devoid of life. They neither hear nor are 
able to help anyone. It is fruitless whether they are called or not as is. So 
people should only call God and with full sincerity obey Him because it 
is only God, Lord of the worlds, Who is worthy of showing gratitude to. 


0 ^ ^ ^ oJ 


These words are an answer from the tongue of the Prophet (sws) to 
those contentious people who were disputing with him in support of their 
deities. He is told to warn them that he has been stopped to worship the 
deities they worship besides God; however much they may force him, he 
will not worship them especially when there has come to them very clear 
signs in this regard. He has been directed to totally submit himself to 
God ie. Worship Him only and obey Him only. This declaration of 
acquittal has been made so that if his opponents in any way think that 
they can soften him up by pressurizing him, then they should have no 
hope in this. 


51. He is the Living One; there is no god but Him so invoke Him only with 
His pure obedience. Gratitude is for Him, Lord of the Universe! 

52. Say: “I have been forbidden to worship which you invoke besides God 
now that clear signs have come to me from my Lord. And I have been asked to 
submit myself. 
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ppAj p p=Iif 

53 ("W) p=i L»Jj 

suppressed keeping in view the 




Some parts of this verse are 
conventional style of Arabic. I have tried to reveal these expressions and 
at other instances of this tafsïr, have also given parallels of such a style. 

The verse implies that if man reflects on his creation and on the phases 
of his creation, then they are sufficiënt to po int to God’s power and 
wisdom as well as to belief in monotheism and hereafter. The verse says 
that the Almighty began man’s creation with clay; then later generations 
were born through a drop of fluid. This drop initially assumes the shape 
of a clot and then gradually develops into a foetus and then the Almighty 
extracts it from the womb of the mother in the form of a living infant. 

The words ll-jli ppA p p= lil piA p refer to the fact that aft er 
creating man, God nourishes him so that he reaches adolescence and then 
God gives him more time until old age. In other words, the subject of 
nourishing them and giving them time is suppressed before I JtlAJ (so that 
you reach) and pAA (so that you become). 

The words JLA SU-l ' JAAj j!i ^ p=w>J imply that it is not 

always the case that each infant reaches adolescence. Many die in 
infancy and there are many who are given time but that too till a certain 
period. No one is given any indefinite lifespan. Here before the word 
pup) a sentence to this effect is suppressed: there are many among you 
who are given time. 

The words jyAd p=JdÜj allude to the reason because of which the 
Almighty has made man pass through these ups and downs of life?). Why 
did He not create man in his final form from the earth or sent him down 
from the heavens? The verse says that He did this so that man reflects on 
all the phases of his creation and understand the marvels and majesties 
and the power and wisdom of their Lord and profess faith in them. I have 
referred to at another instance of this tafsïr that the Almighty has created 
this world in such a way that it has become the best source of learning all 
the facts which are necessary for the well-being and salvation of man. 


53. It is He Who created you from clay, then from a little germ, then from a 
clot of blood. He then brings you into this world as infants; He then nourishes 
you so that you may reach your adolescence. Then He gives you time to reach 
old age. And some of you die before this and to some He gives times to 
complete an appointed term. And this is because you may understand. 
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Here too before v=JJü words to the following effect are suppressed: God 
has created you in this manner so that you reflect on your creation and 
comprehend the power and wisdom of the Almighty. 

How can it said be said that it is difficult for God to re-create man or 
someone can stop him from doing so when He created man with such 
power and wisdom, Who has complete and unshared authority and 
control over the life and death, young and old age of a person and Who 
has prescribed a time period for the life of every living being. All this 
shows that He has no partner and that He shall one day necessarily 
gather people to take account from them and this task is not the least 
difficult for Him. In order to fully understand this subject, readers are 
advised to look up verse eleven of Sürah Fatir. 


54 0 A) 6 SJl du d' J* O* ^ 


The verse refers to the fact that life and death are totally under God’s 
control and such is the extent of His power that when He makes a 
decision to do something there is nothing which can stop His intention to 
materialize. He need only say: be and it is done and is done in a manner 
He wants. The implication is that people should understand the matter of 
the Hereafter also on similar lines. When He decides to bring it about He 
will only utter a command and it will appear in the blink of an eye. 


The implication is that these facts are all very clear but these wretched 
people have lost their senses because they are indulging in frivolous talk 
to deny these obvious verses of God. 



56 
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The word refers to the Qur’an. These verses state their crime: 

they not only rejected the Qur’an, they also rejected all the teachings 
with which the Almighty sent His prophets. All the prophets have 
basically taught the same message to people which the Qur’an is calling 
them to; so rejecting the Qur’an is like rejecting all the prophets. The 


54. It is He Who gives life and Who gives death. So when He decrees a thing, 
He need only say: “Be,” and it is. 

55. Do you not see those who indulge in baseless arguments about the 
revelations of God? Where are they turned away. 

56. Those who have denied the Book of God and those things as well which 
We sent with Our Messengers. They shall soon know 
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words bybJb are a threat. If they dare reject the Qur’an, they will 
soon see the fate of this rejection. 




^ 0 1- 

In my opinion the word j (in their feet) are suppressed after 

J-AllJlj. I have translated the verse accordingly. The verse says that 
since they denied the verses of God because of arrogance, their necks 
shall be shackled and their feet shall be enchained. After that they will be 
dragged into boiling water and then thrown into Heil. The expression 
jyü! means “the kiln was filled with fuel”. 
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After that, they will be asked: “Speak up ! Where are the deities which 
you have set up with God who can save you from His grasp; if they exist, 
call them up so that they can save you from punishment. The words ^ 
dJl j ji here refer to those who oppose God and it is used in this meaning. 
I have explained this at an appropriate place in this tafsïr. 

They reply will be that all these deities have been lost to them and that in 
fact they have not been worshipping anything earlier. In other words, at 
first they will acknowledge that they had some deities whom they 
worshipped but that none of them is here to help them; however, when they 
will realize that it is because of their worshipping these deities that they are 
facing this horrific fate, they will refute the existence of these deities 
expecting that this might somewhat be beneficial to them. It is evident from 
other instances of the Qur’an that on the Day of Judgement the Ido laters 
would be afflicted with such badhawasi that in the same breath they will 
acclaim their deities as well as reject them. I have discussed this while 
explaining verses twenty three and twenty four of Sürah An‘am. 

The words A ÜIsl dJJjo allude to this very simultaneous 
acknowledgement and denial: the punishment of the Almighty will make 
them so badly lose their wits that they will not even know what they 


57. when there will be yolks round their necks and shackles [around their feet]; 
they shall be dragged through boiling water; then cast into the fire of Heil. 

58. Then they will be asked: “Where are those whom you associated with 
God?” They will reply: “They have forsaken us; in fact, we have never been 
worshipping anything.” In this way, God will make the disbelievers lose their 
senses. 
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have already said and what they are now saying. This has already been 
explained earlier and in verse forty of the next sürah: Sürah Ham mïm 
al-Sajdah this subject is coming up again. There, God willing, it shall be 
further explained. 


5J (V o) (j jaJuS" 12jj ^-\ (3 o 


The verse implies that whatever has come before these people is the 
result of their baseless arrogance and conceit. Whatever they had been 
blessed with in the previous world were never owned by them; on the 
contrary, everything was given to them by God and as a result it was 
their obligation to these things that they thank God for them and show 
obedience to Him; however, they came to regard these blessings of God 
to be their personal right and arrogance and haughtiness got the better of 
them. Intoxicated with this conceit they insulted and denied the 
messengers of God who tried to remind them of the actual reality. 

Everything of the heavens and the earth has been created by God and 
belongs to Him alone. Hence conceit is only befitting for Him and no 
one else. If anyone else does so then this Ji-1 JJL (baseless) and He is 
trying to wear the special robe of the Almighty which is nothing but 
polytheism. It is towards this reality that the words of the following 
narrative allude to: Jbj '}\ (greatness is my robe). 60 


(VtJ i al ^ s>~ 1 s i 

The implication is that presenting any excuse at this time is of no use. 
These gates of Heil are open. The reference is to the seven gates of Heil 
explained at another instance. It shall be said to them: “Enter them and 
now you shall have to stay here forever and never expect that you will get 
out of here.” While turning the face away from them, it shall be further 
said: ^ 11 Sy* (so what an evil abode is it for the arrogant.) 

62 (VV) ll2l(l ijTL-s y-* jl Jj»- 4b 1 li 


59. This is because without any basis you showed pride and conceit in the land. 

60. Ali mad ibn Hanbal, Musnad, vol. 2, 248, (no. 7376). 

6 1 . Enter the gates of Heil to stay therein forever. What an evil abode it is for 
the arrogant. 

62. Therefore, show perseverance. Indeed, the promise of God is bound to 
come true. Either We will show you a glimpse of the punishment We are 
threatening them with or give death to you. Thus to Us shall they return. 



Sürah Mu’min 53 

These words sound an assurance to the Prophet (sws) that he should 
show patience on the misdeeds of his opponents. If they do not mend 
their ways the punishment with which they are being threatened with is 
bound to come; either a part of it shall be shown to him in his lifetime 
and if this does not happen then one day they will have to finally return 
to God Who will punish them in the Hereafter. Here it may be kept in 
mind that the messengers of God always warned their people of two 
types of punishment: the first of them is the one which will visit them in 
this world if reject their respective messenger and the second of them is 
the one which they will face in the Hereafter. The words ^ óll 

refer to the first of these punishments because with reference to its 
essence it is part of the punishment of the Hereafter which every 
disbeliever and idolater will have to necessarily face there. In accordance 
with the established practice of God about His messengers, the nation of 
the Prophet Muhammad (sws) was threatened with worldly punishment 
as well in case they rejected him; however, the majority embraced faith; 
hence no such punishment visited them as visited the rejecters of the 
previous messengers; the matter of their mischievous elements was 
deferred to the Hereafter to which the words SySy. dlili (so to Us will 
they be returned) allude to here. 
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Here assurance is again sounded through a special aspect. It is has been 
the customary practice of the rejecters of God’s messengers that when 
they warned them of God’s wrath and punishment, then to pester the 
messenger their addressees asked their messenger to show them an 
sample of this punishment. One answer to this demand has been given in 
the previous sürah. Now another aspect of this answer is explained here 
in this verse: the history of the messengers of God bears witness that a 
messenger does not have the authority to show such signs; on the 


63. And We sent forth other messengers before you; We have already 
recounted the accounts of some before you and there are some others whose 
account We have not recounted before you. And none of these messengers had 
the power to show a sign except by God’s permission. Thus when God’s decree 
arrivés, justice shall prevail and at that time the evil-doers will be among the 
losers. 
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contrary, all this depends on the wisdom of God; if it had been a 
requisite of His wisdom He would have sent this punishment and vice 
versa; people should neither demand this sign from their messenger nor 
should a messenger be worried on this demand from his people; this 
much should remain clear that when the decree of God is delivered 
complete justice is done and at that time those people are taken to task 
who deny the truth and reject the messengers of God. 


fi=Jj (V5) Z)jÈh \£aj 
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A demand for the sign of punishment was stated in the previous verse. 
There the Prophet was assured that this matter relates to God and hence 
he should consign it to God. In this verse, attention of those who were 
demanding a sign of punishment is directed to the signs of God’s 
providence; why do they demand a sign of punishment; why do they not 
reflect on the numerous signs of God’s providence which are found all 
around them. He created for your four-legged beasts some of which are 
useful to them as a means of transport; some others are useful in 
providing food to them; moreover, they have other benefits for them as 
welk God has created these animals in such a ways that people ride on 
them and go out for various campaigns and realize their plans. This is a 
reference to the camel which was no less than the ship of the desert for 
the Arabs. The verse says that people embark on these means of 
transport to travel long distances and also alight on the ships for their 
journeys. The verse prods these people by asking them that are these not 
enough signs of God. How many of the signs will they deny. The 
implication is that will the Lord Who has made such elaborate 
arrangement to fulfill their needs let them go scot free and not hold them 
unaccountable. If the answer to this question is in the affirmative, then 
this is the very warning which their messenger is sounding to them; so 
what is this excuse that they have invented to deny his warning that why 
is God not showing a sign of His punishment. As for the signs are 
concerned, they are innumerable; unfortunately, these people do have the 


64. It is God who has created beasts for you so that you can use some to ride 
on and some others are used as food for you and they have other benefits for 
you as well and has also created them so that may fulfill some of your heart’s 
desires; and on them and on ships you are boarded. And He shows you other 
innumerable signs; so which of God’s signs will you deny? 
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eyes to behold them. 
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This verse directs the attention of those people who were demanding to 
see the punishment to the history of the previous nations: if they are 
unable to see the signs of providence, then have not even travelled in their 
land to see the fate of previous nations who had denied their respective 
messengers even though they were much more powerful and greater in 
number and were far superior in their building and constructional feats; 
however, when the punishment of God came, then none of the things they 
had gathered and amassed could be of any benefit to them 
The word IjlST is related to jÈA. It is a reference to he architectural feats 
of the ‘Ad and the Thamüd that have been alluded to at other places of 
the Qur’an. It is evident from this that when a nations falls into moral 
decadence, then it cannot survive merely on the basis of its large 
numbers or feats that stamp their culture and civilization. 
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The verse says that when the messengers of God came to these nations 
with very clear signs about monotheism, the Hereafter and reward and 
punishment, they made fun of their calls and remained arrogant on what 
they believed. Eventually, the punishment which they mocked at 
surrounded them. The implication is that because of their meanness they 
regarded their meager knowledge to be great and reckoned that whatever 
they see from their eyes is all that exists and could not comprehend that 
there are world beyond this. 


liij ja-Ls 




65. Have they not journeyed through the land to see the fate of those before 
them. They were more numerous than them in the land with regard to their 
splendour more powerful than them; yet all their feats were of no use to them. 

66. So when their messengers came to them with very clear signs, they 
proudly boasted of their own knowledge. And the punishment which they made 
fun of surrounded them. 
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The verse refers to the fact that the arguments and reasoning of the 
messengers did not induce them to profess faith; however, when they 
saw the punishment of God, they immediately declared their faith in the 
one and only God and denied their deities which they associated with 
God. They are told that this faith which they are now professing after 
seeing the punishment was of no avail to them; the punishment totally 
routed them. Only that faith is acceptable to God which is embraced on 
the basis of reasoning before the punishment visits them. If time for this 
passes and the hour of punishment looms over their heads, then such 
faith will be absolutely useless to them. The verse States that this has 
always remained the practice of God with His people. When the 
punishment arrivés, then those who reject it at that time are definitely 
ruined and humiliated. 

By the grace of God, I come to the end of this sürah. dJJii Jp 4JJ Uil I 
(so gratitude be to God on this). 


Lahore 

27 th August 1975 
19 th S ha ‘ban 1395 AH 


67. So when they beheld Our punishment, they said: “We now believe in the 
one God and deny those which We served besides Him.” But their faith was of 
no avail to them when they saw Our punishment. Such is the established 
practice of God which manifested itself among His servants earlier on as well 
and at that time the disbelievers end up as losers. 



